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Publisher’s Note

All praise and thanks are due to Allah alone, the One, the
All-High and All-Merciful. Blessings and peace be upon Prophet
Muhammad, the last of His messengers and prophets, his family,
Companions and all those who follow in his footsteps till the end
of time.

Tawhid, the oneness of God, is the core of the Islamic faith.
Mankind, created as the vicegerent of God, 1s assigned the duty of
implementing this concept on earth in every walk of life since the
days of the first man, Adam.

Satan is the eternal and arch enemy of mankind. He vowed
that he will spare no effort to distract man from the guided path.
He works hard to get man involved in innovations and heresies if
paganism or atheism fails to attract attention. Dr. Philips has
pointed out the inroads creeping into the creed very efficiently and
clarified the concept of Tawhid in his book away from deviant
VIEWsS.

Dr. Abu Ameenah Bilal Philips, a devoted da ‘ivah who
graduated from the Islamic University of Madinah, wrote a
number of books on Islam in English. In this book he discusses
the issue of Tawhid in an easy-to-understand language and style. [t
caters to the needs of all, especially the general readers, and goes a
long way towards making the issue wholly understood.

The book, al-Hamdulillah, has been well received by
readers everywhere. This edition is the revised and improved
version by the author.
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May Allah bless the efforts of the author and all those
assoclated with the production of this book.

Muhammad ibn ‘Abdul-Muhsin al-Tuwaijri

General Manager,

International Islamic Publishing House, IIPH
Riyadh, Saudi Arabia



Foreword

It is common knowledge that Tawhid is the basis of the
religion of Islam and that it is most precisely expressed in the
formula, “La ilaha illallah” (There is no god but Allah), which
states that there is only one true God and that He alone deserves to
be worshipped. This seemingly simple formula forms the dividing
line between Eeman (true belief in God) and Kufr (disbelief),
according to the tenets of Islam. Because of this principle of
Tawhid, the Islamic belief in God is considered to be unitarian and
Islam is counted among the world’s monotheistic religions along
with Judaism and Christianity. Yet, according to the Islamic
unitarian concept (7awhid), Christianity 1s classified as
polytheism and Judaism is considered a subtle form of idolatry.

Thus, the principle of Tawhid is profound and needs further
clarification even among Muslims. This point is vividly illustrated
by the fact that some Muslims like Ibn ‘Arabi' understood Tawhid
to mean that Allah is all and all is Allah; that there is only one
existence, which is Allah. Yet, such beliefs are classified by

! Muhammad ibn ‘Ali ibn ‘Arabi was born in Spain in the year 1165 CE and
died in Damascus in the year 1240 CE. He claimed to possess inner light and
knowledge of Allah’s greatest name and referred to himself as the seal of the
sainthood which he implied was a status higher than prophethood. In the
centuries following his death, his followers elevated him to the status of saint,
and gave him the title of ash-Shaykh al-Akbar (The Greatest Master), but the
majority of Muslim legal scholars considered him a heretic. His principle
works are al-Futihat al-Makkivah and Fusas al-Hikim, (H.A.R. Gibb and J.H.
Kramers, Shorter Encvclopedia of Islam, (Ithaca, New York: Cornell University
Press, 1953, Pp. 146-7).
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mainstream Islam as pantheism and, as such, Kufi: Other Muslims
such as the Mu ‘tazilah® felt that Tawhid consisted of stripping
Allah of all His attributes and asserting that He is present
everywhere and in everything. Yet, these ideas were also rejected
by orthodox Islam and considered heretical. In fact, almost all of
the various heretical sects which broke off from the main body of
Islam, from the Prophet’s time till today, all began their
divergence from the point of Tawhid. All of those who worked for
the destruction of Islam and the misguidance of its followers have
attempted to neutralize the principle of Tawhid, because it
represents the very essence of the divine message of Islam
brought by all the prophets. They have introduced concepts about
Allah totally alien to Islam; concepts designed to take man away
from the worship of Allah alone. Once people accept these pagan
philosophies about God, they become easily susceptible to a
multitude of other deviant ideas all of which eventually lead those
who accept them to the worship of created things under the guise
of the true worship of God.

The Prophet (w=) himself, vividly wamed Muslims to
beware of such deviations as had befallen the nations before them.
He encouraged them to stick closely to the path which he had
tread. One day as he sat with his Companions (may Allah be
pleased with them all), he drew a straight line in the dirt. He then
drew a series of lines branching off from either side of it. When
the Companions asked him what it meant, he pointed to the
branches and told them that they represented the various paths of
misguidance in this life. He went on to say that at the head of each

A rationalist philosophical school founded in the Umayyad period (i.e. early
8th century CE) by Wasil ibn "Ata and *Amr ibn ‘Ubayd. It gained sway over
the ‘Abbasid state for over a hundred years and continued to influence Islamic
thought until the 12th century (Shorter Encyclopedia of Islam, Pp. 421-6).
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path sat a devil inviting people to it. After that, he pointed to the
straight line in the middle and told them that it represented the
path of Allah. When the Companions asked for further
clarification, he told them that it was his path and he recited the
following verse:

LI Aa A )/1 IR A
Goats Mol e s Y} a)a...J k}j\p VS ol

P
(Yor talNI 5 4) %. AL.L.,.u

“This is my path leading straight, so follow it. And do
not follow the other paths, or else you will be separated
from His [Allahs] path..” (Qur’an 6: 153)°

It is therefore of the utmost importance that Tawhid be
clearly understood in the way it was taught by the Prophet (u=)
and understood by his Companions, or else one could easily end
up on one of the many deviant paths while claiming Tawhid,
praying, paying Zakah,® fasting and making Hajj. Allah, Most
Wise, has pointed to this phenomenon when He said in the
Qur’an,

QI SN NV-PR

“Most of them claim to believe in Allah, but they really
commit shirk.” (Qurtan 12: 106)

However, when an English reader compares the large
number of books written in English on salah, zakah, sawm
(fasting) and hajj or on Islamic economics and politics to the one

? Reported by Ibn Mas'iid and collected by an-Nasd’i. Ahmad and ad-Darimi.
Authenticated by al-Albani in Kitab as-Sunnah, vol. 1. p. 13, no. 17,

* Annual compulsory charity.
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or two pamphlets and booklets written on Tawhid, he or she could
only conclude that 7awhid is of little significance in Islam. This
assumption is further strengthened when one reads even that most
comprehensive books on Islam, wherein, Tawhid is usually
discussed in about half a page while the rest of the book is devoted
to an elaboration of the other pillars of Islam. Yet, 7Tawhid is the
very foundation of Islam on which all the other pillars and
principles depend. If one’s Tawhid is not sound, the rest of one’s
Islam becomes, in effect, a series of pagan rituals. Without a
doubt, much more needs to be translated and written in the field of
Tawhid to fill the void and correct mistaken beliefs rampant
among Muslims and non-Muslims alike.

The present work represents a humble attempt to provide
English speaking readers with a basic analysis of the major areas
of the Islamic Science of Tuwhid. Although this book is based on
the approach used in classical Arabic texts on the science of
Tawhid such as al- ‘Aqgidah at-Tahawivah,” 1 have deliberately
avoided the presentation of the theological issues found in
classical works that have little or no relevance to modern English
readers.

The majority of the material for this book was gathered
from Tawhid lessons which I prepared and taught in grades seven
through twelve at Manaret ar-Riyadh English Medium Islamic
School; hence, the language is purposely uncomplicated. Many of
these lessons as well as other lessons in Figh (Islamic law), Hadith
(prophetic traditions) and Tafsir (exegesis) have been circulated in
Muslim communities across the United States and in the West
Indies. Based on a positive response and a great demand for more

5 Ibn Abil-'Ezz al-Hanati, Sharh al-"Aqgidah ar-Tahawivah, (Beirut: al-Maktab
al-Islami, 8th ed., 1984).
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such material, I decided to put this book together by revising the
Tawhid lessons and by adding a few more pertinent topics. I pray
that Allah (sg) accept this effort and make it of real benefit to all
who read it, for it is ultimately Allah’s acceptance alone that really
counts, and success is only by His will.

Abu Ameenah Bilal Philips
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Chapter One

THE CATEGORIES OF TAWHID

Literally Tawhid means “unification” (making something
one) or “asserting oneness,” and it comes from the Arabic verb
wahhada which itself means to unite, unify, or consolidate.'
However, when the term Tawhid is used in reference to Allah (i.e.
Tawhidullah®), it means realizing and maintaining of Allah’s unity
in all of man’s actions which directly or indirectly relate to Him. It
is the belief that Allah is One, without partner in His dominion
(Rubitbiyah), One without similitude in His essence and attributes
(Asma’ was-Sifar), and One without rival in His divinity and in
worship (Ulithivah / ‘Ibadah). These three aspects form the basis
for the categories into which the science of Tawhid has been
traditionally divided. The three overlap and are inseparable to

1'J.M. Cowan, The Hans Wehr Dictionary of Modern Written Arabic, (Spoken
Language Services Inc., New York, 3rd. ed., 1976), p. 1055.

2 The word tawhid does not actually occur in either the Qur’an or in the
statements (Hadiths) of the Prophet (). However, when the Prophet sent
Mu‘adh ibn Jabal as governor of Yemen in 9 AH, he told him. “You will be
going to Christians and Jews (Ahl al-Kitab), so the first thing you should
invite them to is the assertation of the oneness of Allah (Yuwahhidoo Allah).”
Narrated by Ibn *Abbis and collected by Bukhari, Muhammad Muhsin Khan,
Sahih al-Bukhari, (Arabic-Eng.), Riyadh: Maktabah ar-Riyadh al-Hadeetha,
1981, vol. 9. Pp. 348-9, hadith no. 469 and Muslim, Abdul Hamid Siddeeqi,
Sahih Musiim, (Eng. Trans.), Lahore: Sh. Muhammad Ashraf Publishers, 1987,
vol. 1, Pp. 14-5, hadith no. 27. In this hadith the present tense of the verb
from which the verbal noun Tawhid is derived was used by the Prophet (32z).
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such a degree that whoever omits any one aspect has failed to
complete the requirements of Tawhid. The omission of any of the
above mentioned aspects of Tawhid is referred to as Shirk (lit.
sharing); the association of partners with Allah. In Islamic terms,
is in fact idolatry.

The three categories of Tawhid are commonly referred to by
the following titles:

. Tawhid ar-Rubiibiyah (lit. “Maintaining the Unity of
Lordship™) that is, affirming that Allah is one, without partners in
his sovereignty.

2. Tawhid al-Asma’ was-Sifat (lit. “Maintaining the Unity of
Allah’s Names and Attributes,”) that is, affirming that they are
incomparable and unique.

3. Tawhid al-"Ibadah (lit. “Maintaining the Unity of Allah’s
Worship™) that is, affirming that Allah is alone in His right to be
worshipped.’

The division of Tawhid into its components was not done
by the Prophet (:z) nor by his Companions, as there was no
necessity to analyze such a basic principle of faith in this fashion.
However, the foundations of the components are all implied in the
verses of the Qur’an and in the explanatory statements of the
Prophet (3:z) and his Companions (may Allah be pleased with
them all), as will become evident to the reader when each category
is dealt with in more detail later in this chapter.

The necessity for this analytical approach to the principle of
Tawhid arose after Islam spread into Egypt, Byzantium, Persia
and India* and absorbed the cultures of these regions. It is only

* Ibn Abil-‘Ezz al-Hanafi, Sharh al-‘Agidah at-Tahawivah, p. 78.
* South Asia, i.c., presently Pakistan, India, Bangladesh, etc.
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natural to expect that when the peoples of these lands entered the
fold of Islam, they would carry with them some of the remnants of
their former beliefs. When some of these new converts began to
express in writings and discussions, their various philosophical
concepts of God, confusion arose in which the pure and simple
unitarian belief of Islam became threatened. There were also
others who had outwardly accepted Islam but secretly worked to
destroy the religion from within, due to their inability to oppose it
militarily. This group began to actively propagate distorted ideas
about Allah among the masses in order to tear down the first pillar
of Eeman (faith) and with it Islam istself.

According to Muslim historians, the first Muslim to express
the position of man'’s free will and the absence of destiny (qadar)
was in Iraqi convert from Christianity by the name of Sausan.
Sausan later reverted to Christianity but not before infecting his
student, Ma‘bad ibn Khalid al-Juhani from Basrah. Ma‘bad
spread the teachings of his master until he was caught and
executed by the Umayyad Caliph, ‘Abdul-Malik ibn Marwan
(685-705), in the year 700 CE.> The younger Sahabah who were
alive during this period, like ‘ Abdullah ibn ‘Umar (d. 694 CE) and
‘Abdullah ibn Abi Awfa (d. 705 CE), advised the people not to
greet those who denied destiny nor perform funeral prayers for
them when they died. That is, they considered them to be
disbelievers.® However, Christian philosophical arguments for
free-will continued to find new supporters. Ghailan ibn Muslim
from Damascus studied under Ma‘bad and championed the cause
of free will until he was brought before Caliph ‘Umar ibn ‘Abdul-
*A7z7z (717-720 CE). He recanted his beliefs publicly; however, on

* Ibn Hajar, Tahdhib at-Tahdhib, (Hyderabad, 1325-7). vol. 10, p. 225.

¢ - Abdul-Qahir ibn Tahir al-Baghdadi. al-Farg bain al-Firag, (Beirut: Dar al-
Marritah), Pp. 19-20.
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the caliph’s death, he resumed teaching free will. The following
caliph, Hisham ibn ‘Abdul-Malik (724-743 CE), had him arrested,
tried and executed.” Another prominent figure in this controversy
was al-Ja‘d ibn Dirham, who not only supported the philosophy of
free will, but also attempted to re-interpret the Qur’anic verses
containing descriptions of Allah’s qualities according to neo-
platonic philosophy. Al-Ja‘d was at one point a tutor for the
Umayyad prince, Marwan ibn Muhammad, who later became the
fourteenth caliph (744-750 CE). During his lectures in Damascus,
he openly denied some of Allah’s attributes, like sceing, hearing,
etc., until the Umayyad govemnor expelled him.® He then fled to
Kufah, where he continued to propound his ideas and gather
followers until his heretical opinions became widely publicized
and the Umayyad governor, Khalid ibn ‘Abdullah, had him
publicly executed in 736 CE. However, his main disciple, Jahm
ibn Safwan, continued to defend his master’s doctrines in
philosophical circles in Tirmidh and Balakh. When his heresies
became widespread, he was executed by the Umayyad governor,
Nasr ibn Sayyar, in 743 C.E.°

The early Caliphs and their governors were closer to Islamic
principles, and the consciousness of the masses was higher due to
the presence of the Prophet’s Companions and their students.
Hence, the demand for the elimination of open heretics received
immediate response from the rulers. In contrast, the later
Umayyad Caliphs were more corrupt and as such cared little about

” Muhammad ibn ‘Abdul-Karim ash-Shahrastani, al-Milal wan-Nihal, (Beirut:
Dar al-Ma'rifah, 2nd ed., 1975), vol. I, p. 30.

® Ahmad ibn Hanbal, ar-Radd ‘ala al-Jahmivah, (Riyadh: Dar al-Liwa, lst ed.,
1977), Pp. 41-3.

? Muhammad ibn *Abdul-Karim ash-Shahrastani, al-Milal wan-Nihal, vol. 1, p.
46.
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such religious issues. The masses were also less I[slamically
conscious and thus were more susceptible to deviant ideas. As
greater numbers of people entered Islam, and the leamning of an
increasing number of conquered nations was absorbed, the
execution of apostates was no longer used to stem the rising tide
of heresy. The task of opposing the tide of heresy fell on the
shoulders of the Muslim scholars of this period who rose to meet
the challenge intellectually. They systematically opposed the
various alien philosophies and creeds by categorizing them and
countering them with principles deduced from the Qur’an and
Sunnah. It was out of this defense that the science of Tawhid
emerged, with its precisely defined categories and components,
This process of specialization occurred simultaneously m all of
the other areas of Islamic knowledge too, as it has done in the
various secular sciences of today. Therefore, as the categories of
Tawhid are studied separately and in more depth, it must not be
forgotten that they are all a part of an organic whole which is itself
the foundation of a greater whole, Islam itself.

Tawhid ar-Rububiyah (Maintaining
the Unity of Lordship)

This category is based on the fundamental concept that
Allah («¢) alone caused all things to exist when there was
nothing; He sustains and maintains creation without any need
from it or for it; and He is the sole Lord of the universe and its
inhabitants without any real challenge to His sovereignty. In
Arabic the word used to describe this creator-sustainer quality is
Rubithivah which i1s derived from the root Rabb (Lord).
According to this category, since God is the only real power in
existence, it is He who gave all things the power to move and to
change. Nothing happens in creation except what He allows to






