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Foreword

In the Name of Allah, the Merciful, the Compassionate

Praise belongs to Allah, Lord of the worlds, and may the blessings and peace of
Allah be on our Prophet Muhammad and on his family and on all his
companions.

The subject matter of this work is of paramount importance and utmost interest
for two major reasons:

Firstly, it is concerned with one of Islam's main foundations, namely the qualities
of al-wala' wa'l-bara', which are two major prerequisites of true faith: al-wala' is a
manifestation of sincere love for Allah, His prophets and the believers; al-bara',
on the other hand, is an expression of enmity and hatred towards falsehood and
its adherents. Both are evidence of iman.

Secondly, it has been written at a very crucial time: everything has become so
mixed up that some Muslims are no longer aware of those qualities which
distinguish the believers from the non-believers; their faith has become so weak
that they have adopted patterns of behaviour that are absolutely repugnant to a
sincere believer; they have taken the disbelievers as their friends, while
displaying enmity towards many of the believers by disparaging their character
and degrading them.

The importance of writing such a book as this in the present time is therefore
apparent.

The author has investigated the various aspects of al-wala' wa'l-bara', quoting,
along with explanatory notes and comments, many scholars' statements and
arguments. He has also backed up his arguments with numerous verses from the
Qur'an, authentic traditions from the Prophet, may Allah bless him and grant him
peace, and many of the sayings of his companions and the early pious Muslim
scholars, may Allah be pleased with all of them. The author has also verified the
reliability of these sources, recording the numbers of the Qur'anic verses and the
chapters in which they are to be found, and the books in which the prophetic
traditions and sayings are contained, as well as the degree of their authenticity.

The author's grasp of his subject, his immense erudition and the thoroughness of
his research, are all clearly apparent in this work.

I pray that this book will benefit the Muslims. I also pray that Allah the Almighty
will provide our Ummah with writers who will follow in the footsteps of its
author. There is great hope that the younger generation of Muslims will be



brought up to honour the deen of Islam and to revive those parts of it that have
been obliterated, for my Lord and your Lord is the Hearer and Answerer of our
prayers.

Shaykh Abdar-Razaq 'Afifi

(Deputy-President of the Departments of Guidance, Ifta, Call and Scholarly
Research in Saudi Arabia and a member of the Board of Great Ulama' of Saudi
Arabia.)



Preface to First Edition

In the name of Allah, the Most Beneficent, the Most Merciful

All praise is due to Allah. We praise Him and seek His assistance. We ask for His
forgiveness and take refuge in Him from the evil within ourselves and from the evil of
our deeds. He whom Allah guides will never be diverted yet whomever He sends
astray will never find his way. I bear witness that there is no God but Allah, Alone,
He has no partner, and I bear witness that Muhammad is His servant and Messenger,
may the blessing of Allah be upon him, his Family, his Companions, and upon those
who followed his guidance.

Allah has bestowed upon us His Mercy and Kindness by sending His Messenger
Muhammad and His Message as the final heavenly message. He has sent this Message
pure and complete. No one, except the deviated people, could be diverted from it. He
has promised happiness in this world and in the Hereafter for the followers of His
Shari'ah; those who have fully appreciated its value and devoted themselves to convey
it in accordance with Allah's Wishes and the guidance of His Messenger. Allah has
called them His friends and party. He has also promised misery and degradation for
those who have deviated from His Shari'ah and His Right path. He has called them the
friends and party of Satan.

The foundation of this eternal Message is the affirmation of Tawhid, There is no
God but Allah and Muhammad is the Messenger of Allah. Ibn al-Qayyim said
that the Word of Tawhid is the reason for which: Balances of Justice are set up,
records of deeds are registered, the day of Paradise and Hell is appointed, creatures
are divided into believers and disbelievers, pious and evil-doers, the religion of Islam
is established and swords are unsheathed for Jihad. The Word of Tawhid is Allah's
right over all His creatures.

The reality of this Word consists of: The knowledge of what the Prophet has brought,
belief of the heart, confirmation of the tongue, obedience with love and submission,
its practice inwardly and outwardly, its application and the call of other people to it
according to one's ability. Its perfection is the love for Allah's sake and hate for His
sake, offer and prevent for His sake, and that Allah, alone, should be one's God and
Lord.

The way to achieve Tawhid is: The full following of the Prophet, inwardly and
outwardly, and the restraint of the heart from pursuing other than Allah and His
Messenger.1

1 Ibn al-Qayyim, 'Al-Fawa'id, revised by Jabir Yussef, p.143.



This great Word (Tawhid), with all the meanings and requirements it entails, has been
absent in people's life, except a few. One of the most important subject of these
requirements is the doctrine of Al-Wala' Wal Bara.

However, although this crucial principle of faith has vanished from people's life, it
does not change a thing about its plain reality. The doctrine of al-Wala' Wal Bara' is
the real image for the actual practice of this faith. It has a tremendous significance in
the mind of the Muslim, as much as the greatness and significance of the faith.
Therefore, Tawhid will never be achieved on earth until we apply the doctrine of al-
Wala' Wal Bara'. Some people think that the principle of faith is a matter of secondary
importance, but in reality it is the opposite.

It is a matter of belief and disbelief, as Allah says:

O You who believe! Do not take your fathers or your brothers as
protectors if they prefer disbelief to faith. Whoever among you takes them
for protectors will only be wrongdoers. Say, If your fathers, your sons,
your brothers, your wives, your kinsmen, the wealth which you have
acquired, the commerce in which you fear a decline, or the houses you
love - if these are dearer to you than Allah and His Messenger, and
striving hard and fighting in His cause, then wait until Allah brings about
His Decision (torment). Allah does not guide those who are Al- Faasiqun.2

Allah says:

O you who believe! Take not the Jews and the Christians as Awliya'
(friends, protectors), they are but Awliya' to one another. And if any
amongst you takes them as Awliya', then surely he is one of them.
Verily, Allah guides not those people who are the Zaalimun
(polytheists, wrong-doers)3

Sheikh Hamad Ben Ateeq, may Allah have mercy upon him, has said:

In the Book of Allah (Qur'an) there is no ruling more apparent and significant
than the ruling of al- Wala' Wal Bara', after the requirement of Tawhid and the
prohibition of its opposite4

The Muslim Ummah had led humanity for centuries. It disseminated Islam throughout
the world, and liberated people from the worship of other people to the worship of the
Lord of people, and from oppression to freedom.

2 Surat at-Tawbah: Verses 23 - 24
3 Surat al-Ma'idah: Verse 51
4 An-Najaat wal-Fakak, p.14







CHAPTER ONE: Definition and
Significance of WALA' and BARA'
According to the Qur'an and Sunnah

Wala' in Arabic Language: In "Lisaan al-Arab", Ibn al-`A'raabee said that al-
Muwaalaat (alliance, friendship) is said to exist between two people when one of
them, finding the other engaged in some dispute with a third party, intervenes in
order to arrive at a settlement between them, and having discovered a preference for
one of them over the other he associates himself with him, taking up his side. He is
then his friend and confidant.

But the concept of Mawla' is a wide one. It could be the Lord, the Master, the
Benefactor, the emancipator, the helper, the friend, the follower, the neighbour, the
cousin, the ally, the brother-in-law, the slave, or the free slave. It is always based,
however, upon assistance and affection6. Friendship is for mutual self-help and
support. Al-Muwaalaat refers to support in Islam as Imam Shafi'i explained with
regards to the Hadith of the Prophet Muhammad: "Whomsoever I am his supporter,
Ali is also his supporter"7. Likewise Allah states in the Qur'an:

(That is because Allah is the Mawla' (ally) of those who believe, and the
disbelievers have no Mawla' (ally))8.

Alliance is the opposite of enmity, the ally is the opposite of the enemy. Allah
says, relating the words of Ibrahim,

O my father! I am afraid for you that some punishment from the
Beneficent One should seize upon you that you would become an ally
of the devil9

Ta'lab said: "Whoever worships something other than Allah has taken it as his
ally", Allah says: (Allah is the ally of those who believe)10. He is their ally in
victory over their opponents and in the raising up of their religion over that of
those who differ with them. It is also said that the meaning of "their alliance" in
the verse is that Allah will take it upon himself to reward them according to their
good actions. To be an ally of someone is to draw near to him, but to be in

6 "Lisaan al-Arab", Ibn Mandhur, Vol.3/985, 986. See: "Al-Qaamus al-Muheet", Vol.4/294. 4th

Edition.
7 Reported by Ahmad in his Musnad on the authority of al-Bara', Vol.4/281, also on the authority of
Zaid Ibnul Arqam, Vol.4/368, 370, 372. Tirmidhi narrated it in 'Al-Manaaqib', Vol.9/300, Hadith
3714. He classified this Hadith as Hasan Sahih Gharib. Albaani said this Hadith is Sahih. See:
"Sahih al-Jaamiu as-Sagheer", Vol.6/353, Hadith 6399.
8 Muhammad, verse: 11.
9 Maryam, verse: 45.
10 Al-Baqarah, verse: 257



alliance or clientage is to follow.

As for entering into a pact, it can mean either to turn away from something or to
turn towards it, as Allah it says:

And if you turn away He will exchange you for some other folk11

that is, if you turn your backs on Islam. On the other hand it can mean to turn
towards someone, as in the verse,

And whoever turns towards them in alliance is one of them12

meaning whoever follows them and assists them.

According to the dictionary, the word 'ally' has an active sense, (Allah is the ally of
those who believe)13, but it could also have a passive sense; the believer is the ally
of Allah, his bond to Him is one of allegiance, that is to say that the believer follows
Allah.

Al-Bara' in Arabic language means Severance: severance is to leave off
something; it is to walk away from something or to distance oneself from it. "Barii"'
means to heed a warning and so excuse oneself from something; to be free of
obligation. Thus Allah says in Surah at-Tawbah, verse:1 "Freedom from Allah and
His messenger to those of the idolaters with whom you have made a treaty". Likewise
in this report of Abu Hurayra; Omar had asked him to do something which he refused
to do, and so, he criticised by saying, "Yusuf used to chase after work". Abu Hurayrah
replied, "I am free of Yusuf and Yusuf is free of me"14. That was not meant as a
comparison between Yusuf and him, but only an analogy.

He did not say that he was free of all association with him, nor free of affection for
him, in the sense of denial, because affection (for him) and alliance (with him) is
part of faith.

The night of severance is the night when the moon is free of sunlight; it marks the
first day of each lunar month15.

ALLIANCE:

11 Muhammad, verse: 38.
12 Al-Ma'idah, verse: 51.
13 Al-Baqarah, verse: 257.
14 This Hadith is mentioned by Ibnul Athir in his book: "An-Nihaaya fi Ghareebi al-Hadith", Vol.1/112.
Revised by Zawi and Tanahi.
15 "Lisaan al-Arab" 1/183, "Al-Qamus al-Muheet" 1/8.



Alliance has a technical meaning as well. In this sense it means to help, to love, to
honour, to respect something, and to stand next to like minded people both outwardly
and inwardly. Allah has said: "Allah is the Wali' of those who believe. He brings
them out of darkness into light. But as for those who disbelieve, their Awliya' (allies)
are Taaghut*, they bring them out of light into darkness"16. To become allied to the
disbelievers means to draw near to them, to show devotion to them in word and deed
and intention17.

SEVERANCE:

For severance, it too has a technical sense; that is, to take heed of a warning, to
disassociate oneself from something, to avoiding it totally and showing enmity
towards it. Ibn Taymiyyah says: "Alliance is the opposite of enmity. Alliance is
based on affection and closeness whilst, enmity is based on animosity and distance".
The ally is one who is near, as in 'he is his ally' meaning he is near to him. Thus the
Prophet said: "Render unto all heirs their due and what is left shall go to the male
next of kin"18. That is, to the nearest male relative.

So if the ally of Allah is someone who approves of and follows Him in what He likes
and in what pleases Him, who avoids what He dislikes and what angers Him, who
fulfills his obligations and leaves aside what has been forbidden to him, then
whoever is opposed to this allegiance is opposed to Allah. As Allah has said:

O you who believe, do not take my enemies and your enemies as allies,
showing them affection 19

Indeed, whoever opposes an ally of Allah has opposed Allah, and who is opposed to
Him fights against Him. Thus the Hadith, "Who is opposed to an ally of mine has
thrown the gauntlet down before me"20.

Alliance with the enemies of Allah is if different categories, some leading to apostasy
and utter abandonment of Islam and others are less than that with regard to major sins
and infractions upon what is prohibited21. When Allah granted love and brotherhood,
alliance and solidarity to the believers He also forbade them totally from allying
themselves to disbelievers of whatever hue, be they Jews or Christians, atheists or
polytheists. It is a fundamental principle, upon which all Muslims agree, that every

*The word Taaghut (Plural: Tawaagheet) covers a wide range of meaning, it means anything
worshipped other than Allah.
16 Al-Baqarah, verse: 257.
17 "The Book of Eemaan", Naim Yasin, p.145.
18 Sahih al-Bukhari, Kitab al-Fara'id, 12/11 Hadith 6732. Muslim, Kitab al-Fara'id, 3/1233,
Hadith 1615.
19 Al-Mumtahinah, verse: 1.
20 Al-Furqan, Ibn Taymiya, p.7. The Hadith also appears in Sahih al- Bukhari, "Kitab ar-Raqa'iq",
with a slightly different narration, (Md. Muhsin Khan trans. Vol.8, p.336).
21 See "Ar-Rasa'il al-Mufidah", Abdul Latif Aal Sheikh, p.43.



believer, every Unitarian Muslim, must abandon all things which legally compromise
him, which take him out of Islam and which demand his affection, allegiance and
succour for the enemies of Allah. Whoever is opposed to such a compromise must
despise, revile, struggle against it with all his effort and might. In both word and deed
he must draw near to Allah.

Since both allegiance and severance rely at the source upon love and animosity, it
becomes a fundamental aspect of faith that one love the Prophets and their followers
for the sake of Allah, and that one despise His enemies and the enemies of His
messengers for His Sake22.

Ibn Abbas is reported to have said, "Who loves for the sake of Allah and despises for
the sake of Allah, who takes both his friend and his enemy for the sake of Allah,
indeed his desire in this is but for the alliance of Allah, but the mass of the people
have come to choose their associates only out of their concern for the things of this
world, and this none will benefit".

If the scion of the Ummah had already mentioned that the people of his time had
become excessively concerned with worldly affairs, and his was the best generation of
all time, then believers today must be aware, must have an idea, of whom to love and
whom to hate, with whom they should ally themselves and against whom they should
be pitted. Everyone should measure himself up against the Qur'an and the Sunnah in
order to get a clear view of himself, will he be amongst the ranks of Shaytan and his
minions, the clear losers in this world and the next, or will he be amongst the ranks of
the believers, the party of the faithful who are assured success.

But if we are ruled by worldly concerns in the matter of choosing our friends and
associates, as Ibn Abbas said, then we will find these friends as fleeting and
ephemeral as the world itself, and so the nation will find no defence against its
enemies.

Even today we find that materialism and worldliness have come to dominate the
hearts of most of the people but this will not benefit anyone. As for the Muslim
Umma, it will never rise except by returning to Allah, to the principle of love for His
Sake and enmity for His Sake; that we ally ourselves one to another for His Sake and
that we free ourselves from all whom He has ordered us to be free of for His sake.
Only then will the believers rejoice in the victory of Allah.

22 "Al-Fata'wi as-Sa'diyya", Sheikh Abdur Rahman Ben Sa'di 1/98.



The Significance of Wala' and Bara' according to the Qur'an
and Sunnah and the History of its Literature:

It is worthy of mention that the subject of alliance and disassociation did not attract
much of the attention of the classical scholars, despite the important position it holds
and the clarity with which it has been explained both in the Qur'an and in the Sunnah.
There are several explanations for this.

The first is that this doctrinal aspect of Islam was clearly understood amongst the first
generations of Muslims, since they enjoyed a very high level of awareness and
understanding of this religion. Their profound understanding was mainly due to the
particular historical circumstances of their lives, and is very much in evidence in the
zeal with which they pursued Jihad in the path of Allah. This, together with their habit
of referring back to the Qur'an and Sunnah, in all of their affairs, combined to make
this matter absolutely clear to them.

Secondly, early Muslim society in the period that followed the Rightly Guided
Caliphs did not experience divisions with regard to this matter. Rather, they arose
with regard to the nature of the divine attributes, and so profound doctrinal divisions
followed. It now became imperative to address these problems, to combat innovations
of doctrine and make it clear that the attributes of Allah are befitting His majesty and
Grandeur. The primary concern was to establish a firm understanding of this point, as
it is stated in both the Qur'an and Sunnah, without any sophistry or rationalisation,
explanation, analogy or comparison.

Because of this their books are filled with discussions of this matter but little is to be
found about the issue of allegiance and disassociation, with a few small exceptions
such as, "As for the Companions of the Messenger, we do not neglect to hold any of
them in our affections, neither do we disassociate ourselves from any of them.
Whoever dislikes them or speaks ill of them we revile"23.

Thirdly, after the encroachment of scholastic theology (Ilm al-Kalaam) upon Islamic
creed, and its negative contribution to the clarity of our creed, hardly any mention was
made again of this matter, but this was not the only issue to be avoided. Indeed its
journey into oblivion was closely preceded by the discussion centring around the very
meaning of Divine Unity, of the Islamic creed that there is no God but Allah, and of
the position regarding the opponents of Islam who took issue with this.

Had the Muslims concerned themselves with this matter, laying it out clearly before
the people in a sound and correct manner, rather than occupying themselves with
abstract intellectual discussions devoid of any relation to the real world or to the true
meaning of Islam, it would have been a much better use of their time, of much greater

23 ,`Sharh al-Aqeedah at-Tahawiyya", Vol. 4, p.528.



benefit to ordinary people, and closer to what Allah had required of them. If only the
Muslims had heeded the words of the Prophet when he said, "I have left you on a
path, as brilliant at night as it is by day; no one will leave it and not be destroyed"24. If
only they had upheld, so that no one in the world could have wrested them from it,
then they would have been impervious to the final onslaught of secularism and dark
human speculation, from whatever quarter it may come.

As the early Muslims witnessed the disappearance of the Companions of the Prophet,
they saw a unique generation slip away, a generation without comparison
unprecedented and not to be repeated in human history, a generation utterly devoted
to the service of their faith, a generation which conquered the world, which rent
asunder oppression, falsehood and disbelief and raised the banner of Allah from
France in the west to the borders of China in the east.

As for the philosophical movement known as Ilm al-kalaam, the first generation of
Muslims recognised the fact that the Qur'an is not a book of philosophy and empty
speculation without any relation to real life, but rather it is a book of guidance. They
believed that the human soul is the creation of Allah alone, and that He alone knows
what is best for it. So when He revealed His Book to His messenger it was a light of
guidance for all mankind and the fount of all that is good for him. It is also a warning
to us against all that which will lead us to destruction and loss. The Qur'an addresses
the entire being, body and soul, the rational intellect and the emotions, its natural love
of goodness and revulsion at evil. Allah says:

By the soul, and He who perfected it, and taught it what is right and
wrong for it. Who purifies it has found success, and who stunts it has
found failure25

Thus, the method of the Qur'an in dealing with the creed is to address not only the
intellect but the "entire being". This is not, in the first instance, to prevent the mind
from reacting but rather it is in order to mobilise both aspects of the self to respond to
its call, as each has its role to play; to act in accordance with its belief in it, not simply
to recognise its argument or acknowledge its evidence. The Qur'an, by this appeal, is
responding to human nature. It is Allah who created humanity, who fashioned his
nature, and it is Allah who revealed the Qur'an, and shaped it to the nature of man,
responding to him and filling him with light, resurrecting him and setting him straight
in one instant.

The intellect is a part of that nature, of this there can be no doubt, and it has its role to
play in the pursuit of faith. Indeed Allah is well aware of its limitations, that when it is
a matter of the "natural world" the intellect alone is sufficiently equipped to make
sense of it, but in matters of faith the intellect by itself is not enough, it must relate

24 "Musnad Ahmad" 4/126, "Ja'miu Bayan al-Ilm", Ibnu Abdu Rabbi', 2/222, "Sunan Ibnu Majah", al-
Muqaddimah, 1/16, Hadith 43. See: "Ja'miu al-Usul" Vol.!, p.293.
25 Ash-Shams, verses: 7-10.



faith with the emotions; with both mind and spirit26.

A quick survey of Islamic history will reveal that doctrinal distortions had already
begun on a small scale in the times of the Umayyads, but they reached their peak in
the Abbasid period in response to the spread of Greek, Indian, and Persian science
amongst the Arabs. After the initial conquests and the expansion of the Islamic state
people began to declare themselves as Muslims, concealing their hypocrisy and their
atheism; confusion arose amongst them about the translations of these foreign books
for they did not distinguish between the good and the bad aspects of this foreign
science.

Many people began to occupy themselves with effete intellectual pursuits. The
muddle-headed ignorant extravagance, which they called "philosophy", spread as
people dazzled themselves with its incomprehensible and impossibly complex
assertions and verbal sleight of hand. This bedazzlement led them to dress Islamic
thought up in a strange attire; strange in itself, strange to Islam and strange in the eyes
of the Muslims. "This concealed the fact that there is a fundamental incompatibility
between the principles of philosophy and those of religious doctrine, between its
methods and those of religion, that there exists an intraversable gulf between the
fundamental truth of Islamic belief and the impoverished and bogus attempts of
philosophy and human wishful thinking to provide alternative models"27.

Perhaps it is pertinent to ask what was the reason for the attempted conciliation
between speculative human philosophy, which grew and flourished in the dark mists
of paganism and disbelief, and the clear, sweet waters of the religion of Allah, Islam?
Was this simply the result of following blindly behind tradition? Was it due to the
abandonment of Jihad and failure in spreading the creed throughout the world? Was it
because of excessive intellectualism and the tendency to answer the philosophers with
their own arguments? Or were the enemies of Islam scheming behind the scenes to
sully the purity of the faith with a strange stain of human conjecture?

All of these in my view, and Allah knows best, are factors that had a role to play in
the process, but if we follow the story of translation in the earlier period we find that
the interests of the enemies of Islam did indeed coincide with those of some of the
Muslims, particularly with some of the Abbasid rulers, such as the Caliph Ma'moun
for instance. Thus foreign knowledge came to the Arabs as the specious prattle of the
Greeks was translated into Arabic.

The position is supported by the fact that Ma'moun wrote to the Christian ruler of
Sicily asking him to send to him, without delay, the famous Sicilian library, which
was replete with philosophical works. The King, wavering before this request,
assembled his ministers to seek their advice. The High Priest said, "Send it, indeed no
nation has come upon this knowledge without being corrupted by it". The King
yielded to this advice and sent the library to Ma'moun, who then called Hanin b.

26 Muhammad Qutb, Diraasaat Qura'niyya, p. 149.
27 Sayyid Qutb, Khasa'is at-Tasawur al-Islami' wa Muqawwimatuh, p. 10-11.



Ishaq28, a youth gifted with eloquence, and commissioned him to translate whatever
he could of the books of the Greek sages into the Arabic tongue. Ma'moun paid for
each and every book he translated with its weight in gold. Because of this Hanin
wrote his translations in big letters, on thick paper and left plenty of space between
the lines29.

So the priest was right, and so we see from whence came the Mu'tazalite Inquisition,
the persecution and oppression of Imam Ahmed and of all the scholars in the times of
Ma'moun and his immediate successors, the rise of heretical innovation and its
champions, whose language was replete with philosophical terms. This could only
have been the result of the translation of the Greek speculative sciences and their
infusion into Muslim doctrine in order to produce what became known as "Islamic
Philosophy".

This becomes more comprehensible when we consider that the majority of these
translators were Christians30. They collected and translated what they thought and
believed was true. So how could one confidently depend upon a Christian, who
believes in the Trinity: 'Father, the Son and the Holy Ghost,' to produce translations of
useful books for Muslims to learn and teach to their children? As the poet who said:

Who takes the crow for his guide
will be led to carrion and swine.

To further illustrate the deep gulf which divides the Islamic creed, as embodied in the
Qur'an and the Sunnah, and the principles of philosophy the following points should
be considered. This should not be taken as a comparison between the two views, for
indeed, no comparison is possible between these two widely disparate things, as the
poet who said:

Did you fail to see the weakness of the sword
when they said that it was sharper than the staff?

but only as a warning and reminder31.

1- The source of the Islamic creed is Allah, Lord of the Worlds. The origin of "Ilm al-
Kalaam" is frail and limited human reason.

28 Hanin b. Ishaq was a physician, chronicler and translator. He came from Hira in Iraq where his
father was an apothecary. He knew Greek, Syriac and Persian and was appointed by Ma'moun to be
his court translator.
29 Ahmad Mazid Rifa'i, Asr al-Ma'moun, p. 375, 377, Edit.2/1346. Dar al-Kutub al-Misriyya.
30 Muhammad al-Bahiyy, al-Janib al-Ilaaahi, p.177.
31 Omar Sulayman al-Ashqar, al-Aqeeda fi Allah, 1st Edition, p. 27-38, 1399 A.H. Maktabat al-Falah,
Kuwait.



2- As for design and method, the utmost goal of Ilm al-Kalaam is to confirm the
singularity of the Creator; that He has no partners. The theologians (Mutakallimun)
believe that this is the meaning of the words, "There is no god but Allah"; we have,
however, already discussed the true meaning of this in the introduction. Ilm al-
Kalaam is concerned with the establishment of 'cognition', while the Qur'anic method
is to address its 'dynamics'. The Qur'an seeks to transform awareness into an active
force which should then confirm itself in the real world. It mobilises the human
intellect in order to confirm its existence in the world, to identify the line which the
Divine Plan has traced for it. When humanity returns to its Lord, it becomes animated
with the human spirit, having the Grace of God upon it32.

The method of the Qur'an is to call humanity to the worship of Allah alone. Allah
says:

And we sent no messenger before you but that we inspired him to saying
there is no god but Me, so worship Me 33

The Prophet instructed Mu'aadh Ibn Jabal, before sending him to Yemen, to call the
people to the worship of Allah alone, saying, "If they agree then instruct them in their
obligations"34, he was not told to call them first to scepticism or speculation as the
philosophers have done.

Allah will not ask anyone, at the time of the resurrection, about the cognitive or
natural sciences, about logic, about form or substance. He will ask them about their
response to His messengers. Allah says:

It will be as if it would burst with rage. Whenever a fresh host is flung
into it the wardens there ask them: Had no Warner come to you? They
say: Yes, indeed, a Warner came unto us; but we denied him and said:
Allah revealed nothing; you are in great error. And they say: Had we
listened or had any sense, we would not now be among the dwellers in the
flames. Thus they acknowledged their sins, so damned be the dwellers of
the flames 35

The belief in the unity of the creator, which is the goal of Ilm al-Kalaam, did not
benefit the disbelievers against whom the Prophet struggled, indeed they used to
affirm it as the Qur'an states:

And if you ask them who created the heavens and the earth they will say

32 "Khasa'is at-Tasawur al-lslami' wa Muqawwimatuh", p.10-11.
33 Al-Anbiyaa, verse: 25.
34 This Hadith is to be found in Bukhari, Kitab Zakat, and Muslim, Kitab al-Eemaan.
35 Al-Mulk, verses: 8-11.



Allah. Say, Praise be to Allah. Indeed most of them know not 36

3- The force of its effect upon the spirits of those who embrace it is the hallmark of
the divine creed. In contrast to this, both philosophy and Ilm al-Kalaam are guided by
the ignorance of their practitioners. This is illustrated by something which Socrates
said, "The thing which I know best is that I do not know anything"37.

4- The method adopted by the holy creed is to address the human being in his own
language. Characterised by thrust and vigour, it connects directly with the heart, it
recalls fundamental truths with both simplicity and clarity of expression, and its style
and content are equally inimitable. The effect of this is to make its creed easy for
anyone to understand. This stands in stark contrast to philosophy and Ilm al-Kalaam
and the opaque jargon, which only further obscures it, spreading only perplexity,
confusion and error38. The philosophical method has recourse to but one device,
regardless of the subject, which it addresses, it confines itself to the formula, "If such
and such is put to us then we say such and such".

As for the method of the Qur'an it presents its creed in two ways; the first is to project
the concept of Divine Unity via the divine names and attributes of Allah and mention
of His dynamic intervention in the material world. This is indicated not only in the
text of the Qur'an but also by the instruction of the Prophet. Examples can be drawn
from the beginnings of Surah al-Hadid, Taha, the end of Surah al-Hashr, the
beginning of Surah as-Sajda and that of Aal-Imraan as well as by Surah al-Ikhlas in
its entirety39. The second way is to present Divine Unity in terms of action and
intention. This is seen in Surah al-Kaafirun which begins, "Say, You who
disbelieve..." and similarly in the verse from Aal-Imran "Say, O People of the Book,
come to a common understanding between us and you that we should worship nothing
but Allah, and associate nothing with Him nor take anyone from amongst ourselves as
Lord beside Allah. If they refuse then say, I bear witness that we have submitted to
Allah". Other examples can be seen in Surah Yunis, al-A'raaf and al-Ana'm.

The first of these is a recognition of the concept of Divine Unity and the second is a
reflection of the same in the human heart.

A cursory look at the biography of the Prophet is sufficient to demonstrate this unique
approach to the creed and its education. He taught his companions the certainty that
whoever follows a path other than that elaborated by the Qur'an and Sunnah in the
establishment of the creed has trod a path which will not meet with the straight way of
Allah.

Ibn Mas'ud once said, "We used never to learn more than ten verses of the Qur'an without

36 Luqmaan, verse: 25.
37 Omar Sulayman al-Ashqar, al-Aqeeda fi Allah, p. 32.
38 See: Khasa'is at-Tasawur al-Islami' and al-Aqeeda fi Allah, p. 35.
39 "Sharh al-Aqeeda at-Tahawiyya", p.88, al-Maktab al-Islami.



then stopping to learn their meaning and then implementing them in our lives"40. Abu
Abd ar-Rahman as-Salami41 said, "Those who used to teach us said that they would learn
the Qur'an directly from the Prophet, and that after they had learnt ten verses they would
go no further until they had learnt their import with regard to works, so he taught us the
Qur'an and how to act upon it at the same time".

Sayyid Qutb, may Allah have mercy upon him, says: "The companions of the Prophet
used to receive daily instructions in the creed in the manner of a soldier who receives
his daily marching orders which are to be followed on the spot. Because of this none
of them would ever exceed ten in one sitting since they felt that by this they would
also extend their responsibilities and obligations with respect to it. So they would
content themselves with ten verses until such time as they had learnt them by heart
and learned to act according to them, as Ibn Mas'ud said"42.

Thus the Muslim Ummah took only the Book of Allah and the Sunnah of the Prophet
as the source of its creed. But distortions to it were to follow in later times when the
philosophy and science of the Greeks were finally translated into Arabic. Had there
been a willingness and awareness to restrict this activity to useful knowledge such as
geometry, chemistry, medicine, and the like, in order that what was translated would
not come into conflict with the creed and ideology of Islam then perhaps the story
would have been different. However, all the Greek sciences indiscriminately
translated, including "Theology" of Aristotle, Plato and others, which is based upon
scepticism and an assumed non-existence of the unseen.

This was indeed a grave error, it has already happened and it was of no use borrowing
from the pagans or the philosophical prevarication of the Christians and the Jews. In
fact, Ibn Abbas had warned against just such a thing when he said, "You must not
take their sciences to account, by Allah, for we have not seen any of them ever
enquire from you about what has been revealed to you"43.

What then happened was that, according to Muhammad al-Ghazali, the purity of the
Islamic creed was muddied by foreign disbelief which reared its ugly head amongst
the idle effete who filled their time with empty debate44. But Allah's Mercy was on
His servants and He preserved His religion, raising up scholars in every place and age
who would fulfill their obligation to spread the call to Allah and perform Jihad in His
way and who warned the Muslims of what they should leave aside and what they
should renounce. Many of the Scholars mounted active opposition to this internal
threat which came to attack both the creed and concept of Islam.

40 Ibn Kathir in the introduction to his commentary, Vol.1, p.13.
41 Abd ar-Rahman Bnu Habib as-Salami, a reciter, reported Ahadith from a number of
Companions. He is a follower (Ta'bii), died in 72 A.H. Some said in 85 A.H. See: "Tandhib at-
Tandhib" 5/183.
42 Sayyid Qutb, Ma'alim Fi at-Tariq, p.15.
43 Bukhari, Kitab at-Tawhid 13/496, Hadith 7523.
44 Muhammad al-Ghazali, Al-Islam wa at-Taqat al-Muattala, 2nd Edition, p.112.



Thus Imam ash-Shafi'i said, "My opinion concerning the philosophers is that you
should beat them with the soles of your shoes and leafless palm branches and drag
them through the highways and byways, saying, `This is what we do to those who
abandon the Book of Allah and the Sunnah of His Prophet in favour of philosophy'"45.
Abu Yusif, the student of Abu Hanifa, said, "Knowledge of philosophy is ignorance
and ignorance of philosophy is knowledge". Abu al-Iz al-Hanafi continues saying,
"How could one hope to reach the fount of knowledge without following what was
brought to us by the Messenger of Allah?"46.

According to Ibn al-Jawzi the source of the problem of the encroachment of
philosophy upon the religious sciences and creed was the fact that some of the
Muslim scholars were not content with that which the Prophet adhered to, namely the
Qur'an and Sunnah. Rather they were attracted to the speculative methods of the
philosophers, they immersed themselves in this and were overcome by it, sullying
their beliefs with it47.

Ibn Taymiyyah said about this that philosophers who differ with both the Book and
the Sunnah of the Prophet stand condemned by both our predecessors and our imams,
because they fail to believe completely, and struggle (make Jihad) completely, rather
they like to take up the case of the disbelievers and the heretics who are even farther
from the truth than they are. This can only lead to a rejection of what the Messenger
has brought. They cannot convince these disbelievers with reason for they do not truly
believe in what the Messenger brought, and they do not truly struggle either. So they
begin to say that it is not possible to believe in the Messenger, nor to struggle against
the disbelievers, nor to oppose the philosophers and the heretics, except with reason.
Whatever opposes reason, from what comes to us from hearsay, must be denounced
as lies, or speculation or maliciousness, since these are at the source of hearsay. If this
is made clear to them they will realise that things are not as they thought"48.

As a final word of warning, I should mention one thing with regard to someone who,
having steeped himself in this philosophy and Ilm al-Kalaam, ended up calling out for
help, that is to say Abu Abdullah Muhammad Ibn Omar ar-Razi, who admitted, "I
have trod the paths of the theologians and travelled the ways of the philosophers, yet I
have not seen it cure any ill, nor quench any thirst. And I saw the nearest of roads, the
road of the Qur'an...Whoever undergoes my experience will know what I know"49.
This was at a time when he was the greatest living scholar. Thus after long years of
wandering in the wilderness it is high time the Muslim Ummah returned to the Divine
Light of the Book of Allah and the Sunnah of His Prophet, and pondered its meaning,
and acted upon its precepts, as in this lies success and salvation and reassurance for
the heart. Indeed Allah has said,

45 Sharh at-Tahawiyya, p. 72.
46 Ibid, 72, 73.
47 Sayd al-Khaatir, revised by Tantawi, p.205, 2nd Edition, 1398 A.H.
48 Ibn Taymiyyah, "Muwafaqat Sahih al-Manqul Lisarih al-ma'qul' 1/238, revision by Muhyi ad-
Deen Abd al-Hamid and Muhammad Hamid al-Faqi'.
49 Sharh at-Tahawiyya, p. 227.



Is it not in the remembrance of Allah that the heart finds assurance50

The method of the Qur'an and the Sunnah is at the root of the doctrine concerning the
ties of friendship and their severance. This is entirely consistent with the history of the
Prophet's actions, both at Makkah and later at Madinah, of this there are so many
examples to be found that we need not go into them here. As for the sterility of
philosophy and the poverty of what it has to offer the Muslims, this we have amply
discussed.

It is an elementary principle of Islam that the Muslims should confine themselves to
matters pertaining to their religion from the time they first pronounce the words,
"There is no god but Allah, Muhammad is the Messenger of Allah". They must, from
that moment, free themselves from worshipping, following, or obeying anything but
Allah. There are many indications of this in the Book of Allah and in the Sunnah of
His Messenger. Allah has said:

Whoever disbelieves in Taaghut and believes in Allah has indeed grasped
the most trustworthy handhold51

and,

Hold fast to the Rope of Allah and do not differ, recall the blessing of
Allah upon yourselves, though you were enemies He drew your hearts
together and you became, by His Grace, as brothers. Though you were on
the very brink of the pit of Hell He delivered you from it. Thus Allah
makes clear to you His Signs so that you may find guidance52

and,

Say, shall we invoke instead of Allah, something that can neither benefit
us nor harm us, and turn around on our heels after Allah has guided us?
He is like one whom devils have enticed into groping after earthly desires
whilst his companions call out offering guidance, 'Come to us!'. Say,
"Verily the Guidance of Allah is the only Guidance, and we are
commanded to surrender ourselves to the Lord of the Worlds"53

Likewise Allah has said,

Who turns his face to Allah in sincerity has indeed grasped the most

50 Ar-Ra'd, verse: 28.
51 Al-Baqarah, verse: 256.
52 Aal-Imran, verse: 103.
53 AI-Ana'm, verse: 71.



trustworthy handhold'54

and,

Whoever seeks a religion other than Islam, it will not be accepted from
him, and he is in the next world amongst the losers55

and finally,

And who is better in speech than one who calls to Allah and does
righteous deeds, and says, 'I am one of the Muslims'56

These verses illustrate the extent of Allah's blessings upon the Muslims in giving
them this religion (Islam). Alliance with it is the source of honour, strength and
dignity. Whoever grasps hold of this alliance and persists in it has indeed grasped the
most trustworthy handhold.

As for Ahadith, Abu Hurayrah has reported that the Prophet said, "Allah, Most High,
has removed from you the pride of the pre-Islamic period and its boasting in
ancestors. One is only a pious believer or a miserable sinner. You are sons of Adam,
and Adam came from dust. Let the people cease to boast about their ancestors. They
are merely burning stones in the pit of hell; or they will certainly be of less account
with Allah than the beetle which rolls dung with its nose"57. The Prophet was
solicitous of the training of his Ummah in order that it should be preserved from
anything which did not draw its force and essence from the solid rock of Islam. Thus
we find him encouraging them to find their identity within the ranks of the Muslims.
For instance Ibn Abu Uqba, a companion from Persia, relates, "I was with the
Messenger of Allah at the Battle of Uhud. I had struck down one of the disbelievers
and at the same time said, 'Take that! I am a son of Persia!' The Messenger of Allah
looked at me and said, 'Hadn't you better say, 'Take that! I am a son of the Ansar! "'58.

At the source of the Islamic creed is the uniqueness of Allah and of the bonds of love,
glory, obedience, subservience, fear, awe, and hope which bind the believer to Him
alone. One must likewise divest oneself of all affection, fear or longing for anything
but Allah. Allah has said:

54 Luqman, verse: 22.
55 Aal-Imram, verse: 85
56 Fussilat, verse: 33.
57 Sunan Abu Dawud, Kitab al-Adab, Vol.5, p.340, Hadith 5116. Tirmidhi, Kitab al-Manaqib,
Vol.9, p.430, Hadith 3950, and he said it is a Hasan Hadith.
58 Sunan Abu Dawud, Kitab al-Adab, Vol.5, p.343, Hadith 5123. Albani said in "Al-Mishkaat"
there is a problem in the Isnad of this Hadith with regard to Muhammad Ibn Ishaq, Vol.3, p.1374. It is
also reported by Ibn Maja' in Kitab al-Jihad, Vol.2, p.931, Hadith 2784.



And if Allah touches you with harm, none can remove it but He, and if He
touches you with good, then He is Able to do all things 59

The Prophet once said to Ibn Abbas, "Indeed, if the entire community were to agree to
grant you some benefit you would find none other than that which Allah had already
written for you, and if they were all to agree to harm you in some way they could do
nothing but that which Allah had already written for you"60.

"So if one's belief in Divine Unity is deficient or lacking in any way, then the heart is
shorn of the fear of Allah. So fear becomes directed to the enemy, who must be weak
in comparison to Him; indeed Allah is uniquely to be feared. Further, love, humility,
servility, dependence, and solicitude become directed towards something other than
Allah. Thus, you see that one's works constitute poverty that one's affairs turn against
him and engender only fear, that solicitude towards others finds its source in the
deficiency of belief in Divine Unity. Had this but been preserved, it would have
served one well, for Allah is the Ally of those who are steadfast and unswerving in
belief. Indeed Allah preserves those who believe. Divine Unity, everyone knows, is
the greatest fortress of Allah. Whoever enters it is supremely protected. Some of our
predecessors used to say, 'All things quake before he who fears Allah, and whoever
has no fear of Allah is terrified of all else'"61.

This is one of the ways in which the Islamic creed instils, in the soul, an appreciation
of the qualities of allegiance and severance. Another way is by the invoking of images
of the Day of Resurrection, in order to illustrate the fate of those who are followed
and who follow them, who chose a method other than that of the religion of Allah,
who chose their friends and their enemies according to their custom, according to the
religion of their ancestors. Each of them will wash his hands of the other. Thus Allah
says:

On the day when those who were followed disown those who followed
them, and they see the torment, then all their relations will be cut off
from them. And those who followed will say, `If a return were possible
for us, we would disown them as they have disowned us'. Thus Allah
will show them their own deeds as anguish for them, and they will
never emerge from the Fire 62

There is no doubt but that this is the condition of whoever takes for his friend and ally
anyone but Allah and His Messenger. Allying himself to him, seeking redress from
him, pleasing himself with what they like, and despising what they dislike. His works
are entirely in vain. He will see them cast down on the Day of Resurrection despite
their number and despite the extreme effort and exertion which he had made, so long
as he had failed to ally himself for the sake of Allah and His Messenger; to fight for

59 Al-Ana'm, verse: 17.
60 Sunan Tirmidhi, Sifat al-Qiyama, Vol.7, p.204, Hadith 2518. He said it is Hasan Sahih Hadith.
61 Ibn al-Qayyim al-Jawziya, "Bada'i al-Fawa'id", Vol.2, p. 245.
62 Al-Baqarah, verses: 166-167.



this, to love for this and to hate for this; so long as all of his effort and all of his
actions have not been for Allah and His Messenger.

On that Day all connections and all associations will be severed except for those
which were for the sake of Allah. Good fortune is his whose migration was for Allah
and His Messenger, whose worship was for Allah alone, who loved for Allah and
hated for Allah, who granted and forbade for His Sake, who sealed a friendship or
declared animosity for His Sake, whose drawing near and whose staying clear was for
His Sake, who followed the Messenger and who denounced and abandoned all who
differed with his Sunnah and his guidance63.

One of the ways this concept is taught in the Qur'an is by the relating of an example.
These are numerous but perhaps the most prominent in this context is that of Ibrahim,
whom Allah called His friend, the father of the Prophets. His is the highest example in
the matter of allegiance and severance. We will return to his story a bit later.

If there is love of Allah in the heart, it will support the believer and help him to bear
difficulties of meeting the obligations of worship and of struggling against the
enemies of Allah, by bearing their anger and insults; it will help him to have patience
in the face of difficulties suffered in His Path.

One of the common devices adopted in the Qur'an to illustrate this aspect of the creed
is that of warning and admonition, following a clarification of the matter and the
presentation of proof. For example, Allah says,

O you who believe! whoever amongst you abandons his religion (Islam),
Allah will bring a people whom He will love and they will love Him, who
are humble towards the believers, stern towards the disbelievers, who
struggle in the path of Allah and have no fear of censorious tongues 64

As for those who answer the call of Allah, Allah loves them, is their Protector and
grants them victory. Allah says:

Indeed Allah loves those who fight in His path, in ranks solid as a brick
wall 65

also,

63 Ibn al-Qayyim al-Jawziya, "Ar-Risala at-Tabukiyya", p.51.
64 Al-Ma'idah, verse: 54
65 As-Saf, verse: 4.



Yeah Allah is your Protector and the best of Victors 66

and,

Hold fast unto Allah, He is your Supreme Protector, how excellent is this
Protector and how excellent is this Victor 67

One of the things that love of Allah requires is that you follow His Messenger. Allah
says:

Say, If you truly love Allah then follow me, Allah will love you and forgive
you your sins 68

Ibn Taymiyyah said: "One of the prerequisites of the love of Allah is to follow the
Sunnah of the Prophet, and the Shari'ah, both inwardly and outwardly, as its
realisation is the struggle in the path of Allah, attaching yourself to His allies and
opposing His enemies"69.

Hassan al-Basri observed: "Some people had claimed to love Allah, so Allah tried
them with the verse, `Say, If you truly love Allah then follow me, Allah will love
you'"70. Both the Book and the Sunnah have enjoined the community to love for the
Sake of Allah, hate for His Sake, and to take both friends and enemies for His Sake;
to the point that one would prefer to be cast into the flames rather than return to
disbelief, after having been saved by Allah from it.

If these criteria for alliance and severance have now escaped from the reality of the
daily lives of the Muslims, except for those whom Allah preserves, this is not to say
that its omission will change the truth of the matter in any way. This is a very
important point, as Sheikh Hamad Ibn Ateeq has said, "There is not anything more
cogently proven, nor more clearly illustrated in the Book of Allah than this, except for
the obligation to acknowledge Divine Unity and the prohibition of contradicting it"71.
There is nothing to be gained from the materialistic concepts and secular laws of
human invention, other than a participation in their estrangement from Allah and His
Messenger, a sharing in the ideological oppression of the Tawaagheet, which is
concealed by their spurious falsehood and false realities.

66 Aal-Imran, verse: 150.
67 Al-Hajj, verse:78.
68 Aal-Imran, verse:31.
69 Ibn Taymiyyah, at-Tuhfa al-Iraqiya, p.76.
70 Tafseer Ibn Kathir, Vol.2, p.25.
71 Hamad Ibn Atiq, An-Najat wal-Fakak, p.14.



CHAPTER TWO: The Allies of Allah, the Allies of Satan,
and the Nature of Their Conflict

The conflict between the allies of Allah and those of Satan goes back to the very
creation of Adam, Allah ordered the angels to fall prostrate to him, yet Iblis proudly
refused. The Qur'an relates this tale in a number of Suras, but perhaps the best known
of these accounts are those of Surah al-Baqarah, al-A'raaf, and Taha. Allah says in
Surah al-Baqarah, verses: 34-38,

And when we said to the angels, "Prostrate yourselves before Adam!"
And they all prostrated themselves except Iblis, who refused and gloried
in his arrogance; thus he became one of the disbelievers. And We said:
"O Adam, live you and your wife in the Paradise, and eat freely whatever
you may wish; but do not touch this tree for you would then become
wrongdoers." But Satan made them slip therefrom, and brought them out
of their estate. And so We said: "Down with you, be enemies unto one
another, on earth is your resting place and your provision for a time!".
Then Adam received from his Lord Words, and He pardoned him,
indeed, He is the One who Forgives, the Most Merciful. We said, "Down
with you all from this place (the Paradise), then when most certainly there
comes unto you Guidance from Me, who follows My Guidance there shall
be no fear upon them, and neither shall they grieve

In Surah al-A'raaf, verse 12, Iblis' refusal to prostrate to Adam is mentioned in the
following words,

"He said, 'What has prevented you from prostrating yourself once I had
demanded it of you?"', he replied, "I am better than him, You created me
from fire but you created him from clay".

Allah had commanded him to prostrate himself but his only response was to become
conceited and assert foolishly that fire is more noble than clay! Thus he presumes to
dispute with Allah, taking himself for His equal. Allah ordered him, but Iblis refused
saying, no, I think such and such. By this act he earned his banishment and rejection
from the Mercy of Allah.

People then are to be divided into two groups, one that follows guidance and the other
which has gone astray. This split is as Allah it has said,

It is He who created you, amongst you are disbelievers and amongst you
are believers. Allah is well aware of what you do 72

72 At-Taghabun, verse: 2.



As for the party which responded to the call of the Messengers, believed in the Books
revealed by Allah and in the Messengers which He had sent as a mercy to mankind,
these are the allies of Allah. The party which denied these things and became proud,
these are the allies of Satan. Before discussing this, it is worth mentioning that Allah
has presented His servants with proof of it, explaining to them that Satan is indeed
their enemy; even after the incident involving Adam.

Allah (it) has not mentioned Iblis' enmity towards Adam so many times without a
reason, indeed it is repeatedly recounted in order to warn mankind of the intent of
Satan to divert humanity from the straight path of Allah. Allah says,

O you who believe! Enter perfectly in Islam and do not follow the
footsteps of Satan, indeed he is for you a clear enemy 73

In Surah al-A'raaf we find a warning and a reminder,

O Children of Adam! Do not let Satan deceive you as he did when he
caused your parents to be cast out of the Paradise, stripping them of their
clothing, to show them their private parts. Indeed he sees you, he and his
cohorts, yet you see them not. Verily we have made the devils the
protectors of those who do not believe 74

But the Quranic injunction does not stop at this, indeed, it reveals Satan's devilish
plan entirely, so that all may see and each may consider its seriousness. Allah says,

Allah cursed him and so he said, 'I will indeed take from amongst your
servants my rightful share, surely I will lead them astray and fill them
with vain desires; and I will command them, and they will cut the ears of
cattle; and I will command them, and they will change Allah's creation!'
But all who take Satan for his protector instead of Allah is truly a loser,
and certain is his loss. He holds out promises to them, fills them with vain
desires, and whatever Satan promises them is only a deception 75

Allah mentions the scene on the Day of Resurrection when the allies of Satan will be
stricken with remorse, He says,

Be distinguished today, you outrageous villains. Did I not enjoin you, O
Children of Adam, not to worship Satan, indeed he is your enemy
manifest, but to worship Me, that is the Straight Path 76

73 Al-Baqara, verse: 208.
74 Al-Ar'af, verse: 27.
75 An-Nisa', verse: 118-120.
76 Ya-Sin, verse: 59-61.



In another scene Iblis abandons his followers thus,

And when the matter was pronounced Satan said, "Indeed Allah had
promised you truly and I promised you and split you up. I had no power
over you other than to call out to you, and you answered me, so do not
blame me but blame yourselves. I cannot respond to your cries for help
nor you to mine, indeed, I did not believe in what you had already
attributed to me. Surely for the wrongdoers is a most painful suffering 77

There is no further clarification necessary after Allah has made things clear.
Everything goes back to its source, as they say, for Iblis is still the enemy of humanity
and there can be no doubt but that his followers, his party, are the enemies of Allah's
wards, the followers of the Messengers. Therefore, there is no common ground
between these two groups and no love lost. War, enmity, jealousy, ridicule, derision,
treachery, and betrayal, in fact whatever Iblis may inspire in the hearts of his minions
are the weapons of his troops. They await their chance to strike at the believers, trying
their utmost to divert them from the worship of Allah. Allah has already told us this
so many times in His Book, and of their treachery He says,

Beautiful is the life of the world for those who disbelieve; they make a
joke of the believers. But those who are conscious of their duty to Allah
will be above them on the Day of Resurrection. Allah gives without
reckoning to whom He will 78

And He says,

The chieftains of his disbelieving people said, `We see that you are lost in
foolishness and we think that you are but a liar' 79

Indeed villainous souls would laugh at those who believed, passing them
by, they would snigger and wink, they returned to their folk always in
good cheer, and when they saw them said, 'Surely these have gone astray’
80

As for the enmity of Satan's clan, the Qur'an describes thus how they collude with one
another against the believers;

And when you recite Our Clear Signs to those who disbelieve you see
repugnance in their faces, they could virtually pounce upon those who
recite to them. Say, 'Shall I tell you of what is even worse for you? Fire is

77 Ibrahim, verse: 22.
78 Al-Baqara, verse: 212.
79 Al-A'raf, verse: 66.
80 AI-Mutaffifin, verse: 29-32.



the promise of Allah for those who disbelieve, an evil fate' 81

Herein lies an important truth, that the enmity which arose between Adam and
Iblis, will carry on between sons of Adam and Iblis until Allah inherits the earth and
all that is upon it. Indeed the whole of human history is but a confirmation of this
division of people into two groups, those who follow wisdom and guidance and those
who follow their own whims, their passions and those of the Devil. Allah says:

It is He who created you, amongst you are disbelievers and amongst you
are believers 82

In addition to this there is no common ground between these two groups, neither in
this world nor in the next. This is why Ibn Taymiyyah has said, "It is part of the plan
of Allah that when He chooses to raise up His religion He bates those who oppose
Him and by His Words the Truth is made manifest. Truth dispels falsehood and puts
its stamp upon it, and in this way it is defeated"83.

Another case in point is the enmity of Noah's people towards him, and that of the
people of A'd, Saleh, Shuaib, Ibrahim, Musa, Jesus and, finally, Muhammad towards
their prophets. This is the enmity which the people of Ignorance have shown the
believers and will continue to do so until Allah inherits the earth and all it contains.

If the allies of Allah resolutely follow the guidance of their Lord, then the allies of
Satan are equally resolute in their stubbornness to remain in error and ignorance. They
persist in the adoration of Taaghut, whether they be idols or icons which they
worship, or unrestrained desires which they seek to satiate. Their passion may be for
sexual gratification or for words of comfort, to gain 'power', possessions, or even for
the 'heritage' of their father's faith. But the truth is what Allah has said,

Allah is the Wali' of those who believe. He brings them out of darkness
into light. But as for those who disbelieve, their Awliya' (allies) are
Taaghut, it takes them out of light and plunges them into darkness. They
are the inheritors of the Fire, in it they shall eternally abide 84

The party of Allah "are those who belong to Allah, Praised is He, who shelter under
His Gaze, who ally themselves to Him and do not ally themselves to anything other
than Him. They are one family, one people, throughout the ages and generations, from
all places and nations, of every race, class, colour and caste"85

81 Al-Hajj, verse: 72.
82 At-Taghabun, verse: 2.
83 Ibn Taymiyyah, Majmu' al-Fatawa, 28/57.
84 Al-Baqara, verse: 257.
85 Sayyid Qutb, Fi Zhilal al-Qur'an, Vol.!, p.413.



Islam had come as a criterion between truth and falsehood, that is, the state of Islam
and ignorance; it did not sanction uniting people on the basis of descent or colour,
race or class, like those ways of Ignorance in the past and the present do. Rather, the
sorting of mankind is to be on the basis of creed; rank is established amongst them
according to the soundness of their works, for Allah has said,

O people, I have created you of male and female and made you into
nations and clans in order that you may know one another. Indeed the
most noble amongst you before Allah is the most deeply conscious of Him.
Allah is all knowing, vigilantly aware 86

The Prophet said, "There is no superiority of the Arab over the non-Arab, nor of the
non-Arab over the Arab, neither is the black superior to the white nor the white
superior to the black, except in piety. All of you are from Adam and Adam is from
dust"87. And he also said, "Allah, Most High, has removed from you the pride of the
pre-Islamic period with the boasting in its ancestry. One is only a pious believer or a
miserable sinner". The Prophet washed his hands of his relations who had not
followed his religion, making himself an example for the believers. Amru Bnul Aa's
said, "I heard the Messenger of Allah say, loudly and clearly, 'Indeed so and so,
referring to some relations of his, are nothing to do with me, indeed my protecting
friend is Allah together with the true believers'"88

He also said, "The closest people to me are the God fearing, whoever they are,
wherever they are"89. This is in keeping with the verse, "Allah Himself is his
Protector, and Gibreel and the righteous amongst the believers"90.

Thus the believers are to be considered the allies of Allah because they fulfilled
Allah's wishes and fought for Him alone, worshipped Him alone, and feared only
Him, in contrast to the others who replied to the call of the Messengers saying,

Rather we will follow what our fathers have left us. This, even though
their fathers understood nothing and had no guidance? 91

If it is said to them, 'Come unto what Allah has revealed and to the
Messenger', they say, 'We will rely upon that which we found our fathers
doing'. This, even though their fathers understood nothing and had no

86 Al-Hujurat, verse: 13.
87 This is reported by Imam Ahmad in his Musnad. Its chain oftransmission is Sahih, whilst it is Mursal
since it rests on the authority of Abu Nadara, who was not a companion. 5/411.
88 Bukhari, Kitab al-Adab, Vol.10, p. 419, Hadith 5990. Muslim,Kitab al-Eemaan, Vol.!, p. 197,
Hadith 215.
89 It is reported by Ahmad in his Musnad, Vol.5, p. 235. It is classified as Hadith Sahih. See "Fiqh as-
Sira" of Muhammad al-Ghazali, p. 485, and "Sahih al-Jami' as-Saghir" Vol.2, p. 181, Hadith 2008.
90 At-Tahreem, verse: 4.
91 Al-Baqara, verse: 170.


