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INTRODUCTION: Prerequisites of the Doctrine of Alliance
and Dissociation

We discussed in Section One the idea that the basis of alliance, in Islam, is
love and that the basis of dissociation is anger. All actions in the world may be
seen as either a confirmation or negation of this love; dissociation reaffirms
your love, but its absence calls love's existence into question. Love, in
fact, is a fundamental element in the world view of Islam. As Allah has said,

Indeed, those who believe and do good works, the Most Beneficent
(Allah) will bestow love for them.' *

And He said,
Verily, my Lord is Most Merciful, Most Loving?
And Heis Oft-Forgiving, Full of Love?®
Those who believe are most resolutein their lovefor Allah *
and finally, Hesays:
Say, " If you really love Allah then follow me, Allah will loveyou. °

While the divine and the profane are clearly deimited, this does not prevent such
and expression of love between Allah and his creatures. The link between Allah and His
creation is one of mercy, of love and of trust. It is not, as the enemies of Islam have
suggested, one founded upon blind fear, the threat of punishment and eternal
damnation, Allah has said,

Mighty isethe word that comes out of their mouths. They utter nothing
but alie.

The Love of Allah is a thing which no one may truly appreciate without first
understanding something of the nature of Allah as described in the Qur'an and the
Sunnah, and then feeling the presence of this nature in himself, in the depths of his own
being. Likewise, the love, which you feel for Allah, is aso a blessing, which no one
can truly appreciate until it touches him. The Divine Love of Allah for any one of His
cregtures is then quite an extraordinary thing, supremely unmerited. In fact, the great
blessing of Allah is that He guides His Creatures to His Love, and that He reveas to
them its sweetness. ’

! Maryam: 96.

2 Hud: 90.

3 Al-Buryj: 14.

* Al-Bagarah: 165.

® Aal-Imran: 31.

® Al-Kahtf: 5.

" Sayyid Qutb, “Adh-Dhilal”, Vol.2/918-919.



Blessed again are the bdieving servants of Allah whom He has bound to one another in
their love for Him, it is the fresh clear water from which they all partake. Then Allah
directed their love towards one another and caused it to bind them one to another, asthe
Prophet has said, "A person is with whomever he loves".® Abdullah Ibn Masu'd
said: "A man came to Allah's Apostle and said, 'O Allah's Apostle! What do you say
about a man who loves some people but cannot catch up with their good deeds? Allah's
Apostle said, 'Everyone will be with those whom heloves." °

Anas said that a man once came to the Prophet asking about the Hour. The Prophet
asked him: "What have you put forward for it?' He said, "I have not said many prayers,
| have not fasted much nor given dms, byt I love Allah and His Messenger”. So he told
him, "'Y ou are with those whom you love".

It should perhaps be pointed out here that thislove is not to be understood as a kind
of mystic or sublime power which can wipe out sin and iniquity, as some have
mistakenly believed. Rather, it is a heartfelt love, which is trandated into deeds. Allah
has said,

It shall not be in accordance with your desires (O Muslims), nor with
those of the People of the Book. Whoever commits an evil deed shall
have his recompense and shall find neither friend nor helper, to
victory, except Allah." *

And Heit said:

Say (O Muhammad to mankind): "If you love Allah then follow me,
Allah will love you and forgive you your sins. And Allah is Oft-

Forgiving, Most Merciful" . *?

Al-Hassan said, "Don't be mislead into thinking that all is well when a person isto be
with whom he loves, if the people he loves are still following the old ways. Y ou will
never be allowed to join the best of humanity, until you follow in their footsteps;
follow their example and adopt their way of life; morning, evening and night you must
live like them, strive to be one of them, to follow the road they have trod. For even
though you may fall short in deeds, the heart of the matter isthat you tried to do what was
right. As for the Jews and the Christians and others like them, they loved their prophets
but they would not support them; for they differed with them both in word and in deed,
and chose for themsdves some other path and so their destiny isthefire"

8 "Sahih al-Bukhari”, Kitab al-Adab, Vol.10/557, Hadith 6168.

9" Sghih al-Bukhari”, Kitab al-Adab, Vol.10/557, Hadith 6169, and " Sahih Muslim”, Kitab al-Birr,
Vol.4/2034, Hadith 2640.

10 v sahjih al-Bukhari”, Kitab al-Adab, Vol.10/557, Hadith 6171, and " Sahih Muslim", Kitab al-Birr,
Vol.4/2032, Hadith 2639.

1 An-Nisa': 123,

2 pal-Imran: 31,

3 |bn Rajab, p.133.



L ove can beof four types:

1) One Loveis shared out among many different things. This, Allah describes in Surat
al-Bagarah,

And of mankind are some who take (for worship) others besides
Allah as rivals. They love them as they love Allah. But those who
believe love Allah more. If only, those who do wrong could see, when
they will see the torment, that all power belongs to Allah and that
Allah is severe in punishment. When those who were followed,
disown those who followed them, and they see the torment, then all
their relations will be cut off from them. And those who followed will
say " If only we had more chanceto return (to the worldly life) we would
disown them as they have disowned us. Thus Allah will show them the
affliction of their own deeds and they shall not get out of thefire. °

2) There is a perverse love of falsehood and of those who uphold it which has for
its complement a hatred of truth and all who support it; thisisaquality of hypocrisy.

3) There is a natural love; the attraction to wealth and the affection for children.
There is nothing wrong in this, so long as it does not impinge upon obedience to Allah
nor bring you into opposition to Him. This kind of love is permissible.

4) There is the love of those who defend the Right of Allah Alone and who
revile disbelief. Love for them is the deepest bond of faith, and the supreme act of
worship and devotion to one's Lord.

Since the love for the sake of Allah is the deepest bond of faith, as mentioned in
the Hadith: "The strongest bond of Faith is the love for the sake of Allah and the
hatred for the sake of Allah", the only way of achieving this bond and of allying
yourself to Allah is by following the Shari‘ah which Muhammad brought to us.
Other than this, there is no other means, so whoever follows some other path to
this goal is a liar, just as the pagans who claim to draw near to Allah by
worshipping something other than Him. Allah says,

We only wor ship them so that they will bring useven nearer to Allah *

Similarly, He said relating the claim of the Jews and the Christians,

We are the children of Allah and his most beloved ¥’

Yet al the while they adhere to their regjection of the authority of His
Messengers, abandon their obligations and immerse themselves in what
has been forbidden to them, *

% Muhammad 1bn Abdul Wahab, Majmuat at-Tawhid, p.17.
5 Al-Bagarah: 165-167.

1% Az-Zumar: 3.

Y AI-Ma’idah: 18.

18 |bnu Rajab, "Ja'mi' al-Ulum wal-Hikam", p. 316.



Once the Magesty of Allah fills the heart nothing else may then exist beside it,
for the heart's complete devotion to Allah will not permit alove for anything but
Allah, nor malice felt for the sake of anything but Allah. Whoever achieves this
condition will be unable to act except in obedience to Allah. Sin rises out of
love for those things reviled by Allah, or from a disaster for what is loved by
Allah, it arises when the whims of the soul are given precedence to the love
of Allah and awe of Him. *°

Ibn Taymiyyah explains the enormity of this love saying, "There isin thisworld a
paradise, whoever does not enter it shall not enter that of the world to come”.
Others have said, "Pity the people of the earth who have departed without ever
tasting the best of what it contains. What is it that they have missed? It is the love
of Allah, and of others for His sake, the longing for Him, the joyous reunion
with Him, and the rejection of all who would challenge Him." %°

As regards hatred for His sake, this is an essential prerequisite for loving Him.
Similarly, the lover loves that which his beloved loves, and hates what is hated
by the beloved. He supports whomever is supported by his beloved and the enemy
of the beloved is his enemy. The pleasure of the beloved is dso his pleasure, and so
too istheir anger shared. What his beloved requires he also requires, he forbids what
his beloved forbids, for they are, in al things, agreed.

It is common knowledge that whoever loves Allah as he should must aso bear hatred
for Hisenemies, and that a part of their Jihad isto love what Allah loves. He says:

Surely Allah loves those who fight in His cause in ranks asif they were a
solid structure. %

Furthermore, Allah it has described those whom He loves and who love Him saying:
Humble towards the believers, hard towards the disbelievers %

That is to say that they deal with the believers with humility and compassion and take
them under their wing, but the disbelievers may only expect severity, scorn, and
derision. Allah it says:

Stern towar dsthe disbdievers, merciful unto themselves. 23

They fight in the Way of Allah, and never fear the blame of the blamers. #*

The enemies of Allah are despised by the believers and are the eternal adversary
inwar,

Fight them, Allah will punish them by your hands and disgrace them

¥ 1bnu Rajab, "Ja'mi al-Ulum wal-Hikam", p. 320.
2 Madarij as-Salikeen", Vol.1/454.

! As-Saff: 4.

% Nl-Ma'idah: 54.

 Al-Fath: 29.

 Al-Ma'idah: 54.



and give you victory over them. ®

The conclusion, of all this, is that the prerequisites of dliance and dissociation
isthat Mudims have rights upon one another.

% At-Tawbah: 14.



CHAPTER ONE: The Rightsof Mudims
upon One Another

As we have dready mentioned, love for the sake of Allah is the most profound bond
which al Muslims share. From this bond the rights and obligations of Mudims with
respect to one another are derived. These rights are many indeed, they include such
things as; aid and assistance, affection, generosity and respect, justice and equdity, and
numerous other things, al of which are outlined both in the text of the Qur'an and in the
Sunnah of the Prophet. Of these rights the two most relevant to our discussion are
ass stance and affection.

1) Affection is meant to be between the believers. The disbelievers, the corrupt and
the heretical have no place in it. Likewise, the Mudim wants for his brother what he
wants for himself, as the Prophet said, "None of you believes until he wants for his
brother what he wants for himself."?® (Agreed upon).

2) Assisting the Muslims is required by faith. Every Muslim is the brother of
another regardless of race or colour, national origin or socia class. You must help him
and defend him with your money and your life. Whoever has refused to do this should
take heed of the words of the Prophet who said, "No (Muslim) man will desert a man
who is a Muslim, in a place where his respect may be violated and his honour
aspersed, without Allah deserting him in a place where he wishes his help; and no
(Muslim) man who will help a Muslim, in a place where his honour may be aspersed
cz';\?nd his respect violated, without Allah helping him in a place where he wishes his help".

Allah himself praised the Ansar for their assistance to their brothers from Makkah
saying:

Those who bdieve and who migrated and who struggled in the Path of
Allah, and those who gave shelter and aid, these are the true
believers. 2

The Prophet also ordered the believers to be mindful to asss one another saying,
"Help your brother, whether he is an oppressor or he is an oppressed one*?°. Helping him,
when he is right, goes without saying; to help him when he is wrong means to prevent
him from oppressing others. He also said, "A Muslim is a brother of another
Muslim, he should not oppress him, nor should he hand him over to an oppressor.
Whoever fulfilled the needs of his brother, Allah will fulfil his needs, whoever
brought his (Mudim) brother out of a discomfort, Allah will bring him out of the
discomforts of the Day of Resurrection, and whoever screened a Muslim, Allah
will screen him on the Day of Resurrection.” *°

% " Sahih al-Bukhari”, Kitab al-Iman, Vol.1/57, Hadith 13, and "Sahih Muslim", Kitab al-Iman,
Vol.1/67, Hadith 45.

27 Abu Dawud, Kitab al-Adab, Vol .5/197, Hadith 4884, and Musnad Ahmad, Vol .4/30. Albani

classifiesit as Hadith Hasan, See: "Sahih al-Ja'mi' as-Sagheer", Vol .5/160, Hadith 5566.
% Al-Anfa’l: 74.
% Sahih al-Bukhari", Kitab al-Madhalim, Vol.5/98, Hadith 2443.

%0 " Sahih al-Bukhari®, Kitab al-Madhalim, Vol .5/97, Hadith 2442, and " Sahih Muslim", Kitab al-Birr
was-Silah, Vol .4/1996, Hadith 2580.



Within Islamic society every individual is important. If any on€es rights are
abused, then everyone is damaged; they are like the parts of a body; if some part of it
isill, al of itisill. Thus the Prophet said, "A believer to another believer islike a
building whose different parts enforce each other**!, and he said, "You see the
believers as regard their being merciful among themselves, showing love among
themselves and being kind among themselves, resembling one body; so that, if any part
of the body is not well, then the whole body shares the sleeplessness and fever with
it." (reference reported previoudy). Also he said, "The believer is the reflection of his
brother; and the believer is another believer's brother, who guards him against
loss and protects him when heis absent.”

If we were to report al the relevant sources here our discussion would lengthen
considerably. Sufficeit to say that the conduct of the Prophet, the Companions and those
who followed in their footsteps and guidance, throughout the history of the Islamic
society, only confirms this important principle. The cohesion and solidarity of the
Muslims has been exemplary, whether on the communa or individual level;
whenever the aliances and the enmities of the Muslims have been, clearly, for the
sake of Allah. The Mudims will never be successful except if they observe this
fundamenta truth; that the Mudlim's love for his brother is like his love for his own
self; that he feels his pain as if it were his own; that he is pleased by his success as if
it were his own accomplishment. Finally, Allah will surely come to the aid of the one
who is mindful to serve Him.

As for helping the Muslims, this includes such things as coming actively to their
defence, giving them whatever material and moral support is necessary whenever
they are threatened, offering their Wedth and their lives to break the power of the
oppressor. They would rgect dl those who long for the humiliation of the Mudims. They
concern themsdves with the affairs of the Mudims wherever they are, helping and
supporting them as much asthey can.

All of these things serve to cement relations between Mudims, bringing them
together in word and deed, in the fold of Idam.

3 »Sahih al-Bukhari", Kitab al-Adab, Vol.10/442, Hadith 6026, "Sahih Muslim", Kitab al-Birr
was-Slah, Vol.4/1999, Hadith 2585.

% Al-Bukhari, "al-Adab al-Mufrad', p.70, Abu Dawud, Kitab alAdab, Vol.5/217, Hadith 4918, this
Hadith is classified as Hasan, See: "Sahih al-Ja'mi' as-Sagheer", Vol.6/6, Hadith 6532.
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CHAPTER TWO: Migration

This is one of the most important facets of our discussion, since alliance and
dissociation are always among the primary motivating factors of migration for
the sake of Allah. We will divide our discussion of thisinto two broad areas:

1. Living among the disbelievers and its ruling.
2. Migrating from the abode of disbelief to the abode of I1slam.

1. Living in the abode of dishdlief

The jurists have explained the complimentary concepts of the "Abode of
Disbelief" and that of "lIslam™ asfollows:

The Abode of Disbelief is whatever land is ruled by the disbelievers, in which the
laws of the disbelievers are supreme and political power is in their hands.
These lands may be of two types. One which is at war with the Muslims and one
which enjoys a truce with them. The determining factor is that it is ruled by the
laws of the disbelievers; for it isthe "Abode of Disbelief' or "Dar ul-Kufr", even if a
large majority of Muslims live there.®

The Abode of Islam is any land that is ruled by the Muslims, where the
Shari'ah is the supreme law and the Muslims hold political power. It is Dar ul-
Islam, even if the majority of the population are disbelievers, so long as the
Muslims rule it according to the Shari‘ah.*

As Islam is the religion of dignity and authority, it was impossible to think of
any Muslim submitting himself to the disbelievers; indeed it is forbidden for a
Muslim to go to live amongst them and acknowledge their authority over him,
because his presence amongst them would make him feel weak and isolated, and,
then he would become docile and apologetic before them. He would first be called
upon to approve of them, and then to follow them. But Muslims should be filled
with morale and confidence, they should be leaders, not followers. They should
hold the reins of power; no power should be above them but that of Allah.
Therefore Muslims were forbidden to remain in countries where Islam is of no
account, except when they are able to fredly practice their religion and to observe it
without any impediment, and without any fear that their presence there could
damage them in any way. If thisis not the case, then they must migrate to a better
place where the authority of Islam is of some account. If they refuse to do so,
while they are able, then they would have no further claims on this religion.
About this Allah has spoken in Surat an-Nisa':

3 Abdur Rahman Ibn Sa dee, “Al-Fatawee as-Sa’ diyya”, Vol.1/92, 1% Edition, 1388 A.H. Dar al-
Hayat, Damascus.
¥ 1bid. Vol.1/92
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Verily! As for those whom the Angels have taken (in death) while
they are wronging themselves (as they stayed among the
disbelievers even though emigration was obligatory to them), they
(angels) asked them, " In what condition were you?' They replied, "We
were weak and oppressed on earth". The Angels asked, " Was not the
earth of Allah spacious enough for you to migrate therein?' Such men
will find their abode in Hell - what an evil destination! Except the
weak ones among men, women and children who were unable to
devise a plan, nor arethey ableto direct their way *

The Prophet said, "1 am not responsible for any Muslim who stays among pol ytheists.
They asked: 'Why, Apostle of Allah? He said: "Their fires should not be visible to
one another.', and he said, "Who joins the polytheists and lives with them then heis
like them" and he said: "Migration will not end until repentance ends, and
repentance will not end until the sun rises in the west." *

Al-Hassan Ibn Salih said: "whoever remains in the land of the enemy, will
be treated like the disbelievers, so long as he was able to join the Muslims but
did not do it. If one of the disbelievers accepts Islam, but still remains with the
disbelievers, even though he was able to go to join the Muslims, he is to be treated
likethem; neither his blood nor his property will be protected." *’

Al-Hassan said: "If a Muslim emigrates to the land of the disbelievers, yet does not
renounce Islam, he will be an apostate by virtue of his abandonment of '‘Dar ul-
Islam’” *®. (The Arabic text of the preceding passage refers to the land of the
disbelievers as ‘dar ul-harb’ and "Ard ul-Adu’, that is: the 'land of the enemy";
this indicates an active military opposition to the Muslims, asif in a state of war).

Ibn Hazm states that: "Whoever joins the 'land of war and disbelief', of his own free
will and in defiance of whoever amongst the Mudlims calls him to his side, is by virtue
of this act an apostate, by all the laws of apostasy, in Islam. Whoever is able to kill
him must do so. His property is unprotected, his marriage null and void, all his
rights are swept away.

But whoever flees to the 'land of war' for fear of oppression, who neither opposes the
Muslims in anything nor bears any malice towards them, and who was not able to
find any refuge among the Muslims, is free of any guilt since he was compelled to
leave.

As for someone who takes the Muslims as his enemies, offering his help and
his service to the disbelievers, heis a disbeliever. But those who would emigrate
to non-Muslim lands in search of wealth or prosperity to live under their protection,
while they were able to go to live amongst the Mudims in their own land, but still do
not withdraw themselves from the disbelievers; such people are not far from

% An-Nisa': 97-98
% « Al-Musnad”, Vol.4/99, Abu Dawud, Kitab al-Jihad, VVol.3/7, Hadith 2479, and ad-Darami, Kitab
as_Syyar, Vol.2/239. Albani classifiesit as Sahih. See: “Sahih al-Ja’ mi as-Sagheer”, V0l.6/186,
Hadith 73486.
z; Al-Jasaas, “Ahkam al-Qur’an”, Vol.3/216

Ibd.
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the fold of disbelief, and we can find no possible excuse for them, so we ask Allah's
Forgiveness.

As for the person who lives in the land of Karmathians by his own free will, he is
without doubt a disheliever, because they are avowed enemies of Ilam, disbelievers
and apostates who only long for the destruction of the Muslims. Concerning those
who live in a land where some heretic tendencies, leading to disbelief, are
manifested, they are not considered disbelievers, as Iam is supreme in the land
where it is possible to practice Idam openly; to confirm the message of the Prophet
Muhammad read the Qur'an, establish the prayer, perform the fast of Ramadan and
fulfil one's obligations entirely.

The words of the Prophet, "I am not responsible for any Muslim who
stays among polytheists’ should clarify what we have said so far. It is clear that the
Prophet refers here to the 'Dar ul-Harb' , and because he appointed some
Companions as governors of Khaibar (Jewish land), even though everyone who
lived there were Jews.

If a disbeliever conquers a Mudim country, then acknowledges their religion
(Islam), but assumes authority over them, and then claims any other religion than
Islam, whoever lives with him, supports, or serves himin any way isadisbeliever, even
if he clamsto beaMuslim, as aforementioned.” *°

Sheikh Hamad 1bn Ateeg, may Allah have mercy upon him, divided those Muslims
who live in non- Idamic countries into three groups. Those who prefer to live amongst
Non-Mudims because of ther affection for them; those who live amongst non-Mudims
yet ignore their obligation to denounce disbdief; and those who live amongst the non-
Mudims but uphold their obligation to denounce disbelief.

The first group: stays amongst the disbelievers by choice and inclination, they
prase and commend them, and are happy to disassociate themselves from the
Muslims. They help the disbelievers in their struggle against the Muslims in any
way they can, physically, morally, and financialy. Such people are disbelievers, their
position is actively and deliberately opposed to religion. Allah says,

The believers shall not take the disbelievers as allies in preference to the
believers. Whoever does this shall never be helped by Allah in any way *°

At-Tabari remarks that such a person would have washed his hands of Allah, and that
Allah would have nothing to do with a person who actively rgects Him and denies His
Religion. Allah says:

O you who believe! Do not take the Jews and the Christians as
protectors, they are protectors of one another, whoever takes them
as protectorsisone of them. “

Then, in the words of the Prophet: "Whoever joins the disbelievers and lives amongst

39 1bn Hazm, al-Muhalla’; Vol.13/139-140
4 Aal-Imran; 28
41 Al-Ma’idah: 51
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them is one of them"*2.

Abdullah Ibn Omar said: "Whoever settles amongst the disbelievers, celebrates
their feasts and joins in their revelry and dies in their midst will likewise be raised to
stand with them on the Day of Resurrection."*.

Muhammad Ibn Abdul Wahhab, may Allah have mercy upon him, mentioned that in
the case of a Muslim whose people remained bound to disbelief and followed the
enemies of Islam, he too would become a disbeliever if he refused to abandon his
people, just because he found it difficult. He would end up fighting against the Mudims
alongside his nation, with his money and life. And if they were to order him to marry
his father's wife, but could not prevent that unless he migrates from his country, he
would be forced to marry her. His alliance and participation with them in
their campaign against Islam and their struggle against Allah and His Messenger is
far worse than marrying his father's wife. He is also a disbeliever, about whom
Allah has said:

You will find others who hope for your protection, and for that of
their own people. But whenever they are sent to temptation, they yield
thereto. If they do not withdraw from you, nor offer you peace, nor
restrain their hands, then seize them and kill them wherever you may
find them. In their case, We have given you a clear warrant against
them.

The second group: are those who remain amongst the disbelievers because of
money, family or homeland. He does not demonstrate a strong attachment to his
religion (Islam), nor does he emigrate. He does not support the disbelievers against
the Muslims, whether in word or deed. His heart is not bound to them, nor does he
speak on their behalf. Such a person is not considered a disbeliever merely
because he continues to live among the disbelievers, but many would say that
he has disobeyed Allah and His Messenger by not going to live among the Muslims,
even though he may secretly hate the disbelievers. Allah has said,

Verily! As for those whom the Angels have taken (in death) while
they are wronging themselves (as they stayed among the
disbelievers even though emigration was obligatory to them), they
(angels) asked them, " In what condition were you?" They replied, "We
were weak and oppressed on earth”. The Angels asked, "Was not the
earth of Allah spacious enough for you to migrate therein?" Such men
will find their abodein Hell - what an evil destination!" %

Ibn Kathir remarks. They were (wronging themselves) by refusing to emigrate. He
continues by saying that this verse establishes a general rule which applies to anyone
who is prevented from practising his religion, yet willingly remains among the
disbelievers. Thereis no disagreement among the scholars, and the sources al state that

“2 | bn Ateeq, “Ad-Difaa’”, p.10-12.

“3 |bn Taymiyyah said in his book: “Igtidha’ as-Sirat al-Mustageem”, p.200, that the chain of narration
of this hadith is Sahih.

“ An-Nisa': 91.

* An-Nisa': 97.
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this course of action is prohibited. %

Al-Bukhari relates that 1bn Abbas said that this verse was about "Some people from
among the Muslims who stayed with the Pagans of Makkah, swelling their ranks, in
the days of the Prophet. When fighting broke out some of them were killed and some
wounded. Then Allah reved ed the verse:

(Verily! Asfor those whom the Angels have taken (in death) while they
are wronging themsaves)" .

Whatever excuses they may have offered were rejected by the revelation,

Say, 'If your fathers, your sons, your brothers, your wives, your kinsmen, the
wealth which you have acquired, the commer cein which you fear a decline, or
the houses you love - if theseare dearer to you than Allah and His
Messenger, and striving hard and fighting in His cause, then wait until Allah
brings about His Decison (Torment). Allah does not guide those who are Al-
Faasiqun. ®®

Anyone who refuses to emigrate uses one of these eight excuses. But these excuses have
already been reglected by Allah, Who has said that those who make such claims are
disobedient to Him, and this was specifically with regard to those who chose to
remain in Makkah which is the holiest place on earth. Allah required the believers
to quit this place, and even love for it was not an acceptable excuse for refusa. How
would such an excuse fare then for places other than Makkah? *°

The third group: are those who may remain among the disbelievers without
impediment, and they are two categories:

1. Those who are openly able to proclaim their religion and dissociate themselves from
dishelief. When they are able, they clearly disassociate themselves from the
disbdievers and tel them openly that they are far from truth, and that they are wrong.
This is what is known as ‘Izhar ad-Din' or 'assertion of Islam'. This is what
exonerates a person from the obligation to emigrate. As Allah has sad: (Say, "O
Disbdievers, | do not worship what you wor ship and you are not wor shipers of what |
wor ship..).

Thus, Muhammad was commanded to tell the disbelievers of their clear disbelief and
that their religion was not the same, nor was their worship, nor what they
worshipped. That they could not be in the service of Allah, so long as they
remained in the service of falsehood. He was commanded to express
his satisfaction with Islam as his religion and his denia of the faith of the
disbelievers. Allah says:

Say (O Muhammad): " O mankind! If you are in doubt about my
religion (Idam), then know that | do not wor ship what you wor ship
besides Allah, rather | worship Allah Who causesyou to die, and | am

“euTafsir Ibn Kathir’, 2/343, and Ibn Ateeq, “Ad-Difaa’”, p.13.

"« ghih al-Bukhari”, Vol.8/262, Hadith 4596.

8 Al-Ma’idah: 24.

“ |bn Ateeq, “Ad-Difaa’”, p. 13-14, and see also, 1bn Ateeq's “Bayan an-Najaat wal Fakak”, p.70-72.
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commanded to be among the believers. And (it is inspired to me):
Direct your face (O Muhammad) towards the religion Hanifan (Islamic
M onotheism), and never be one of the Mushrikeen. *

Therefore, Whoever does thisis not obliged to emigrate.

Asserting one's religion does not mean that you simply leave people to worship
whatever they please without comment, like the Christians and the Jews do. It means
that you must clearly and plainly disapprove of what they worship, and show
enmity towards the disbelievers; failing thisthere is no assertion of Islam.

2. Those who live amongst the disbelievers, and have not the means to leave nor the
strength to assert themselves, have alicense to remain. Allah says,

Except for the weak ones among men, women and children who are
unableto devisea plan, nor todirect their way. **

But the exemption comes after a promise to those who remain among the
disbelievers, that,

Such men will find their abodein Hell - What an evil destination! 2

It is an exemption to those who could not devise a plan nor find any other way out.
Ibn Kathir remarks. "These were people who could not rid themselves of the
disbelievers, and even had they been able to do so, they would not have been able to

direct their way">.

Allah says:

And what iswrong with you that you fight not in the Cause of Allah, and
for those wesak, ill- treated and oppressed among men, women, and
children,whosecryis. "Our Lord! Rescueus from this town whose
people are oppressors, and raisefor us from You onewho will protect,

and raise for usfrom Y ou one who will help" >*.

So in the first verse, Allah mentions their Stuation, their weakness and inability to
find any way to extricate themsaves, and in the second, He mentions their pleato Allah
to deliver them from their oppressors and to give them a protector, a helper and guide
to victory. For these people Allah says:

For these there is hope that Allah will forgive them, and Allah is Ever
Oft-Pardoning, Oft-For giving. >

Al-Baghawi commented that: "A Muslim who becomes a captive of the disbelievers
must fleg, if heis able, as he would not be permitted to remain under them. If they make

%0 Yunus: 104-105.

L An-Nisa’': 98.

2 An-Nisa': 97.

S «Tafsir Ibn Kathir”, Vol.2/343.
> An-Nisa’: 75.

%5 An-Nisa’': 99.
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him give hisword that he would not run away if they wereto release him, he should give
them his word, but then he must try to escape; there would be no guilt upon him for his
lie, since they had obligated him themselves. But if he had given them his promise, in
order to ingratiate them to himself, he would be obliged to escape, just the same, but
must also offer penance for hiswilful deception of their trust"*®.

The rulings about travel to disbelieving countries (Dar ul-Harb) for purposes of trade
are broadly detailed. If you are able to assert your faith, while not supporting the
disbelievers, then this is permitted. Indeed, some of the Companions of the Prophet,
travelled to some countries of disbelievers in search of trade, among them Abu Bakr
as-Siddiq. The Prophet did not prevent them from this, as Imam Ahmad points out in his
Musnad and elsewhere. >

If you are unable to assert your religion or avoid supporting them, then it is not
permitted to venture amongst them for trading purposes. The subject has been addressed by
the scholars and the relevant support for their position will be found in the Prophet's
Ahaadeeth. Allah has required all believers to uphold their faith and to oppose the
disbelievers. Nothing is allowed to undermine or interfere with these obligations. >

While thisis quite clear from many different sources, we still find a carefree attitude
among many Muslims today with regard to this subject. The forming of friendships
with those who are rightly our enemies, and establishing communities in their countries
has been triviaised. Remarkably, some Muslims even send their children to the West to
study Idamic Law and Arabic in European and American universities! Thiswill stand as
an absurd monument to the foolishness of those Mudims of the twentieth century, who
sent their children to the disbelieversto study Islamic Law and Arabic!

Our scholars have warned us enough of the dangers which these questions raise,
and they have carefully explained the perils of such educational exchanges, and
of the desire of the disbelievers to corrupt the minds of our youth to turn them away from
Isam, so we should take time to consider what we are doing. >

2. Emigration from the Abode of Dishdief to Mudim Countries

"Hijrah" is the Arabic word for emigration. It means, ultimately, to separate or
abandon. In religious terminology it means to move from a non-Muslim place of abode
to a place where there is a presence of 1slam®. It is a fact that those whose religion is
Islam; which is based on directing al kinds of worship to Allah, rgecting and showing
hatred to polytheism and disbelievers; will never be left a peace by the antithesis of
Islam, as Allah has said:

% Al-Baghawi, “Sharh as-Sunnah”, Vol.10/246.

* Thisis quoted from the “al-Jami’ al-Farid”, but the author was unable to find such referencesin the
Musnad.

% See: “al-Jami’ al-Farid”, p.382, 2™ Edition.

% Two of these scholars are Muhammad Muhammad Hussein in his valuable books: “Al-Ittjaahaat al-
Wataniyyah”, “Al-lsam wal hadaara al-Gharbiyyah” and “Husununa Muhaddada min Dakhilihaa”;
also there is a valuable study by Shiekh Muhamad L utfi as-Sabaagh called “Al-Ibtia’ th wa
Makhaatiruhu”.

80 «Fath al-Bari”, Vol.1/16.
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They will not stop fighting you until they turn you away from your
religion, if they areable ®

and He says about the people of the Cave:

For if they come to know of you, they will sone you or turn you back to
ther religion, then you will never prosper %

and finally, about the disbelievers declared am, Allah it says:

Those who disbelieved said to their Messengers: "We will
drive you out of our lands, or you shall return you to our religion". So
their Lord revealed this to them: "Surely We shall destroy the
Zaalimun (disbelievers)" *

Likewise, Waragah 1bn Nawfal said, anticipating the mission of the Prophet "I wish |
could be young at the time when you will be driven away by your people." He said,
"Will they throw me out?". "Yes, Nawfal replied, no one has ever come with a
thing such as this who was not then driven away by his own people”. So it was that the
Quraish first drove the Prophet from Makkah to Ta'if, then to Madinah; and some
of his Companions emigrated twice to Abyssinia®

The Hijrah is a vitally important aspect of Islam; it is at once the guiding
principle of alliance and dissociaion and the supreme example of it. The Mudims
could never have abandoned their homes and families, exposing themselves to the pain
of separation and the hardship of migration if it had not been indispensable to the
practice of their religion and the assertion of Islam in the land. Allah promised these
emigrants a great reward in thisworld and the next, saying:

Those who left their homes for the sake of Allah after having
suffered persecution shall be settled in comfort in this world but in
the next is the greater reward if they but knew. Those who were
steadfast and who upon their Lord totally depend.

Hijrah has a comprehensive meaning as understood in Islam. It is not
simply just the act of moving from one place to another; from a non-Muslim
country to a Muslim country. Ibn al-Qayyim explains that it is, in fact, an
emigration of the body and the spirit. A physical movement from one place to
another and a spiritual migration to Allah and His Messenger. It is this
second migration which constitutes the real migration, as the body simply
follows the soul. Thus, the meaning of moving from one thing to something else
is that the heart moves from the love of something other than Allah to love of
Allah; from servitude of something or other to the service and worship of Allah;
from fear of something or other to hope in and reliance upon Allah. It is Allah
Who is the object of one's hope and fear; prayers are addressed to Him; and He
is the One before Whom one feels humility and awe. This is the meaning of

¢ Al-Bagarah: 217.

82 Al-Kahf: 20.

% | brahim: 13.

% |bnu Ateeq, “ad-Difaa’”, pp.18, 19, and “Seerat Ibn Hisham”, Vo.1, p.254.
% An-Nahl: 41-42
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flight which Allah mentions in the command: (So flee to Allah). ®

This is the essence of monotheism (Tawhid); that you abandon all else and flee
to Allah. Flight is from something to something else, and in this case it is from
whatever is odious in the sight of Allah to whatever He loves. This is essentially
an expression of either love or revulsion. Whoever flees a thing exchanges an
undesirable thing for something better, in response to his own preference. This kind
of migration may be more or less strongly motivated depending upon the degree
of love in one's heart. The stronger or deeper the love, the more complete and
secure is the migration. If thislove is shallow then the migration is less secure, and
this may continue to the point of complete indifference.

The rulings regarding actual physical migration from the lands of the disbelievers
to aland of ISlam isasfollows:

Imam al-K hattabee® points out that in the early days of Islam physical migration
was recommended but not required, as Allah says:

Whoever migrates for the sake of Allah will find refuge and great
bounty in the earth. *°

This was revealed when the pagan persecution of the Muslims at Makkah was on
the rise, after the Prophet has left for Madinah. But after this they were
subsequently commanded to follow him there in order to be with him. They were
required to co-operate as a single community, to learn their religion from the
Prophet and to get an understanding of it directly from him. At this time the
greatest threat to the Muslim community was posed by the Quraish, who
were the masters of Makkah. After Makkah fell, the obligation was again
lifted and migration became once again a matter of preference. Bearing this
in mind, we are in a better position to understand the report of Muawiyah
who related that the Prophet said: "Migration will not end until repentance ends,
and repentance will not end until the sun rises in the west". And that of Ibn
Abbas who said: "The Prophet said, on the day of the conquest of Makkah,
‘There is no migration (after the conquest), except for Jihad and good intentions,
and when you are called for Jihad, you should immediately respond to the call" ™.
The chain of narrators in Ibn Abbas's Hadith is Sahih, but that of Muawiyah is
disputed by some. ™

Because of the significance of the Hijrah, especialy in the early days of
Islam, Allah it severed theties of mutual support between the Muslims who
migrated to Madinah and those who chose to remain in Makkah, saying:

® Az-Zariyat: 50.

7 |bn al-Qayyim, “Ar-Risaalat at-Tabugiyyah”, pp. 14-18, 2™ edition 1384, Eygpt.

% Hisfull name is Imam Hamad |bn Muhammad 1bn Ibrahim Ibn al-K hattab, of the descendants of
Zayd Ibn al-Khattab, he is known as Abu Sulayman. He was a jurist, narrator of Hadith, a poet, and a
linguist. Among hi students, al-Hakim an-Nisaaburi. Al-Khattabee was born in Kabul in 319 A.H. and
died in 388 A.H. For more information, see: the introduction of “Maalim as-Sunan” published with
“Sunan Abu Dawud”, Vol.1/11, and az-Zarkali’s “ Al-A’'laam”.

% An-Nisa': 100.

70« Sahih al-Bukhari”, The Book of Jihad, Vol.6/37, hadith 2825.

™ Al-K hattabee, “Maalim as-Sunan”, Vol .3/352, revises by Ahmad Shakir and Muhammad Haamin al-
Fagee, see also: “ An-Naasikh wal Mansukh”, p.207.
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